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Einführungspredigt über 2 Tim. 3, 13. 14. 


(Gehalten bei der Einführung Prof. Rehwiniels und auf Wunfch eingefandt 
bon Aug. 3. Müller.) 


Wir jind heute hier wieder einmal in diefem Saale zu einer Feit- 
lichfeit verfammelt. 3 handelt fich diesmal um die feierliche Ein- 
führung eines gefdabten Mitbruders in da3 Amt eines Profeffors an 
unferer lieben Concordia. Der liebe Gott hat nämlich diefe unfere 
Concordia fo reichlich gejegnet, daß die Anftellung eines weiteren Pro- 
feffors höchit nötig wurde. Wir haben den lieben Gott um einen folchen 
gebeten, und er hat unjer Gebet erhört, und wir find nun heute hier 
erjdienen, um den bon Gott zu diefem hochmwichtigen Amte Berufenen 
feierlich in jein Amt einzuführen. 

Wovon wollen wir nun bei diefer Gelegenheit Handeln? &3 dürfte 
für uns alle von Nuben und Segen fein, wenn twir heute einmal unjer 
Augenmerk richteten auf unfere Lehranftalten und einen Punft diefe 
betreffend ertwögen. Laßt mich auf Grund der verlefenen Tertesworte 
und unter dem gnadenreihen Beijtand Gottes des Heiligen Geiftes gu 
euch reden 

Bon den Lehranftalten unjerer Mifjonrifynode, 
und zivar i 

1. bon den Gefahren, die unfern Anjtalten drohen, 

und 

2. bon der Art und Weije, wie unfere PBrofefjo- 

ren diefe Gefahren überwinden fünnen. 


% 

Der Apoitel Paulus redet in unferm Textfapitel bon den greus 

lichen Zeiten, die dem Züngiten Tage unmittelbar vorhergehen werden. 
Er fpricht im erjten Verfe: „Das folljt di aber wiffen, daß in den 
lebten Tagen werden greuliche Zeiten fommen.” Und nachdem er diefe 
arenlichen Zeiten ein wenig näher befcehrieben hat, fährt er B. 13 fort: 
„Mit den böfen Menfchen aber und verführerifchen mwird’3 je länger, 
je ärger, verführen und werden verfithret.” Dak wir in der leten 
Zeit, in der Zeit unmittelbar vor dem Süngiten Tage, leben, wird jedem 
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in diefer Feftberfammlung far fein. Wenn aber noch jemand daran 
zweifeln follte, fo bedenfe er doch diefe Worte des Apoftels. Denn ijt 
e3 nicht tatfächlich fo in unferer Zeit, daß es mit den böfen und ber= 
führerifden Menfchen je länger, je ärger wird? Leben wir nicht in 
einer Zeit, da wir ung gerade vor Verführungen in acht nehmen miiffen? 
Denk an die vielen Gefahren, die uns drohen von feiten der Welt, 
wie fie auf alle möglide Weife verfucht, uns zu verführen, und nicht 
nur ung, fondern auch gerade unfere liebe Jugend. Da find die vielen 
Tänze hierzulande, die vielen Theater und weltliden Vergniigungen 
und die chriftusfeindliden Logen. Und alle arbeiten mit fieberhaftem 
Eifer darauf hin, uns in ihre Nee zu ziehen. Ya, mahrlich, wir leben 
in einer Zeit der Verführungen, in einer Zeit, da e3 mit den böjen und 
berführerifhen Menfchen je länger, je ärger wird. 

Doch nicht nur von feiten der Welt und der offenbar Ungläubigen, 
fondern auch von feiten der Kirche, au) von feiten folder, die Chrijten 
fein wollen, droht uns Gefahr, verführt zu werden. Werfen wir ein= 
mal einen Bli auf die Kirde im allgemeinen. Wie menige gibt eS 
da doch, die nicht verführt find und auch nidt andere verführen! Wie 
wenige lehren Gottes heiliges Wort twirflich rein, lauter und unberz 
falfcht! Steht es nicht vielmehr fo, daß die allermeisten Prediger das 
heilige Gotteswort verfehren und verdrehen? Sind nicht die aller- 
meiften unter ihnen blinde Leiter der Blinden? Berführen fie nicht 
und find fie nicht felbjt auch verführt? Wird e3 in diefer Hinjicht nicht 
auch je länger, je ärger? Golange die Welt fteht, hat e3 feine Zeit 
gegeben, da e3 fo viele verfchiedene Kirchengemeinfchaften gegeben hätte 
al8 gerade in unferer Zeit. Zudem find viele fo weit bon der Wahrheit 
abgewichen, Dag man fie gar nicht mehr eine Hrijtlidhe Religions- 
gejellfdaft nennen fann. Denn fie leugnen gerade das, twas eine Reliz 
gion zu einer Kriltliden Religion macht: fie leugnen die Lehre von 
der Dreieinigfeit Gottes, fie leugnen das Dafein der Sünde, fie leugnen 
die Gottheit Chrifti, unfers Heilandes, und leugnen, daß mir duch fein 
bitteres Leiden und Sterben von allen unfern Sünden erlöft worden 
find. Ya wahrlich, meine teuren Feitgenofjen, wir leben in einer ver 
führerifhen Zeit. Wir leben in der Beit, von der unfer Heiland ge= 
fagt hat: „ES werden falfhe Chrijti und falfche Propheten aufftehen 
und große Zeichen und Wunder tun, daß verfithret werden in den Srrz 
tum, two e3 möglich mare, auch die Ausermwählten.“ Wir leben in der 
Beit, von der D. Luther in einem Xiede fagt: 

Sie lehren eitel falfche Lift, 

Was eigen Wik erfindet; 

Shr Herz nidt eines Sinnes ift, 

Sn Gottes Wort gegründet. 

Der mwählet dies, der andre das, 

Sie trennen uns ohn’ alle Maß 

Und gleißen fin von außen. 
Wir leben in der Zeit, da e3 mit den böfen und verführerifchen Menz 
fchen je länger, je ärger wird. 


Einführungspredigt über 2 Tim. 3, 13. 14. 3 


Und nun fragen wir, meine lieben Zuhörer: Woher fommt das? 
Woher fommt e8, dak die Prediger und Paftoren der allermeiften 
Kirhengemeinfsaften Gottes Heiliges Wort verfehren und verdrehen, 
während doch Gott gefagt hat: „Sp jemand redet, daß er’3 rede als 
Gottes Wort”, und der Apoftel Paulus an die Galater fehreibt: „So 
aud) wir oder ein Engel vom Himmel eud würde Evangelium predigen. 
anders, denn das wir euch geprediget haben, der fet verflucht!"? Woher 
fommt e3, dag Menfden angefidts diefer Worte des Apoftels Paulus 
e3 dennoch wagen fünnen, ein anderes Evangelium zu predigen? Das 
fommt zum Teil daher, dak diefe Prediger felbit nicht recht in Gottes 
Wort unterrichtet worden find. Die Profefforen, deren Amt und Pflicht 
eS tar, fie zu Predigern de3 Evangeliums herangubilden, haben ihre 
Pflicht verfaumt. Sie haben jelbjt nicht bei dem Studium der Hei- 
ligen Schrift ihre Vernunft gefangengenommen unter den Gehorjam 
de3 Glaubens und haben daher auch nicht ihre Schüler gelehrt, dies 
zu tun. Gie haben felbjt nicht den Schöpfungsbericht der Schrift ge- 
glaubt und haben daher auch ihre Schüler gelehrt, die Welt fet aus 
fich jelbjt entitanden. Sie haben felbjt nicht geglaubt, daß Chriftus der 
Sohn Gottes ijt, und haben daher auch ihre Schüler gelehrt, er fei 
ein bloßer Menjch gewejen. Und diefe Schüler haben nadjher, als fie 
ing Amt traten, gepredigt, twas fie auf den Lehranjtalten, Colleges und 
Univerfitäten gelernt hatten. Sie waren, wie unjer Tert fagt, felbjt 
verführt und haben dann fernad aud andere verführt, und fo ijt es 
gefommen, daß die Prediger der allermeijten Kirchengemeinfhaften 
unjerer Zeit blinde Leiter der Blinden geworden find. 

Da jagit du nun, mein lieber Zuhörer: Ya, das mag wohl der 
gall fein auf den falfdglaubigen Lehranitalten unfers Landes, aber 
bon der Geite droht doch unfern Colleges feine Gefahr; denn unfere 
Brofejjoren find doch gläubige Gottesmänner, die jedes Wort der Hei- 
ligen Schrift. für Gottes geoffenbartes Wort halten, und nicht nur 
dafür halten, fondern fic) auch darauf als das Wort des wahrhaftigen 
Gottes verlaffen. Und das ijt wahr. Aber wenn unfere Profefforen 
aud) boll und ganz auf dem Grunde der Heiligen Schrift ftehen, fo 
erfpart ihnen dies doch nicht das Studieren der Bücher faljchgläubiger 
und ungläubiger Foriher. Nein, wollen fie in der Weltgefhichte, in 
der Literatur und in der Naturgefchichte, in Phyfif und Chemie, in 
Botanik und Phyfiologie auf dem laufenden bleiben, fo miiffen fie, auch 
wenn fie Chriften find, doch die Bücher unglaubiger Forjder ftudieren. 
Diefe Bücher find aber oft in einer Außerjt verführerifhen Weife ge- 
fchrieben, in einer foldden Weile, daß die Yrrtiimer nicht leicht zu ent- 
decfen find. Wie leicht fann es da gejchehen, daß jelbjt bibelgläubige 
Brofefforen jchriftiwidrige Irrtümer in fich aufnehmen und nicht nur in 
fich aufnehmen, fondern auch ihren Schülern wiederum vortragen und 
fo zu verführterifhen Menfden werden, von denen unfer Tert redetl 
Man meine doch auch ja nicht, daß unfere Hiefigen Anftaltslehrer oder die 
Profefforen an irgendeiner andern unferer vielen Anjtalten diefer Ge- 
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fahr überhoben wären. Nein, wir haben fchon vor diefem gefehen, daß 
in unferer Synode Brofefforen in falfehe Lehre gefallen find. Wer gibt 
ung denn die Verfiderung, dak unfere jebigen Profefforen alle in der 
reinen ehre beharren werden? Diefe VBerficherung fann uns fein 
Sterblicher geben. Darum gilt auch hier: „Wer fic laffet dimfen, er 
ftehe, mag wohl gufehen, daß er nicht falle.” 

Sodann haben wir aud in diefem Stüd mit dem Teufel zu reinen. 
Unfere Synode ift wegen ihrer feften Stellung auf dem Grunde der 
Schrift dem Teufel ein Dorn im Auge. Was fünnte feinen Zmeden 
daher beffer dienen, als wenn e3 ihm gelänge, unjere Profejjoren in 
Srrtum und falfde Lehre zu ftürzgen? Wabrlid, gelänge ihm daS, 
dann wäre e3 um die unverfürzte Wahrheit in unferer Synode bald - 
geichehen; dann wäre das unfchäßbare Kleinod, deflen wir uns freuen, 
bald dahin. 

So ijt es denn wirfli an dem, daß auch den Profefforen an 
unfern Lehranftalten und fomit unfern Lehranftalten felbft die Gefahr 
droht, bon der reinen Lehre des Coangeliums in falfde Lehre und 
Keberei zu verfallen. Diefe Gefahr wollen auch Sie, teurer Amt3= 
bruder, der Sie heute in das berantwortungsbolle Amt eines Pro- 
fefjor3 eingeführt werden jollen, nie geringfäßen, jondern jtet3 da= 
gegen auf der Hut fein und dagegen fampfen und arbeiten. 

Aber da erhebt fich nun die Frage: Wie fonnen die Profefforen 
an unfern Lehranjtalten diefen Gefahren entgegenarbeiten und fie über- 
winden? Hiervon laßt mich nun zweitens zu euch reden. 


2. 


Wie Brofefjoren die Gefahr, verführt zu werden und aud andere 
zu berführen, überwinden fonnen, fagt der Wpoftel Paulus feinem 
Schüler Timotheus, indem er ihm in unferm Terte weiter fdreibt: 
„Du aber bleibe in dem, das du gelernet haft und dir vertrauet ift, 
fintemal du weißt, bon wem du gelernet haft.” Timotheus ftand offen- 
bar auch in der Gefahr, verführt zu werden und danach aud andere zu 
verführen. Wenn dies nicht der Fall getwefen mare, dann Hätte der 
Apojtel faum diefe Ermahnung und diefen Rat dem vorhergehenden 
Verfe Hinzugefügt. Aber twas jagt er nun dem Timotheus? Auf welche 
Weife joll er diefe Gefahr überwinden? Cr ermahnt ihn, in dem zu 
bleiben, mas er gelernt habe. Und was war das? C3 war die Heilige 
Schrift; denn alfo jehreibt er weiter: „Weil du von Kind auf die Hei=- 
lige Schrift meißejit, fann dich diefelbige unteriveifen zur Seligfeit durch 
den Glauben an Chrijtum SEfum.“ Das, worin Timotheus fo blei- 
- ben follte, war die Heilige Schrift. Und wenn Paulus dem Timotheus 
fchreibt, er folle in dem, twas er gelernt hat, bleiben, fo meint er 
damit nicht nur, daß Timotheus für alle Zeiten daran fejthalten und 
fic) durch nichts davon abbringen laffen foll, fondern er gebraudt das 
Wort „bleiben“ in einer weiteren Bedeutung und will fagen: Studiere 
fleißig weiter in dem, was du angefangen haft zu lernen! Denn der 


Einführungspredigt über 2 Tim. 3, 13. 14. RI 


Apojtel weiß jehr wohl, dak auch in diefem Stüde Stillftand Riidgang 
ijt, daß einer an dem, twas er einmal aus Gottes Wort gelernt hat, nicht 
fejthalten fann, wenn er nicht immer wieder in diefem Worte meiter- 
jtudiert. Darum ermahnt er Timotheus: „Du aber bleibe“, ftudiere 
toeiter, „in dem, das du gelernet haft!“ 


Diefen Rat müfjen auch die Profefforen an unjern Lehranjtalten 
befolgen, wenn fie die Gefahr, verführt zu werden, überwinden mollen. 
Sie müfjen in dem, twas fie gelernt haben, bleiben. Sie dürfen jebt, 
da es ihre Pflicht geworden ijt, die ihnen anvertrauten Böglinge haupt- 
Sahlih in mweltlihem Willen auszubilden, nicht das heilige Buch der 
Bibel, das Buch ihres Gottes, Yiegen laffen, fondern müfjen täglich 
ebenjoviel Zeit auf das Studium der Heiligen Schrift verivenden mie 
auf die einzelnen Disziplinen mweltliden Willens. Denn wenn fie dies 
nicht tun, dann bleiben fie eben nicht im vollen Sinne des Wortes in 
dem, twas fie gelernt haben, in der Heiligen Schrift, fondern das 
Studium ihrer weltlichen Fader verdrängt fie daraus. Taglich miiffen 
jich unfere AnjtaltSprofetjoren Arznei holen aus Gottes heiligem Worte 
gegen das Gift, welches fie etwa aus Büchern falfehglaubiger und un= 
glaubiger Autoren in fich aufgenommen haben mögen. Und wenn fie 
dies mit allem Ernite tun, werden fie die Gefahr, die ihnen und ihren 
Böglingen droht, mit Gottes Hilfe überwinden. 

Aber der Apoitel fügt nun noch einen merfwürdigen Grund hinzu, 
warum Timotheus in dem, twas er gelernt hat, bleiben joll. Cr jagt: 
„Sintemal du tweipt, von wem du gelernet haft.“ Um die Gefahren 
der Verführung zu überwinden, joll Timotheus bleiben in dem, was er 
gelernt hat, weil er weiß, bon wem er gelernt hat. Won wem hatte er 
denn die Heilige Schrift gelernt? C3 waren vornehmlich feine Mutter 
Eunife, jeine Großmutter Lois und der Wpoftel jelbft, bon denen der 
junge Timotheus jeinen Unterricht in der Heiligen Schrift erhalten 
hatte. Bon den erjten beiden fagt der Wpojtel jelbit, daß fie „eines 
ungefärbten Glaubens“ getwefen feien. Und was der Apoftel Paulus 
war, Das willen wir alle. Er war ein auserwähltes Ritftzeug Gottes. 
Alle drei Lehrer des Timotheus waren alfo Berfonen, die die Gefahren 
der Verführung überwunden und fich als gläubige Schüler, refp. Lehrer 
des Wortes Gottes bewährt hatten. Und weil Timotheus bon fol 
bewährten Lehrern gelernt hatte, darum follte er nun auch) Fleiß an 
tpenden, in dem, was er gelernt hatte, zu bleiben. 

Unfern hiefigen Profefforen geht e3 geradefo. Sie haben unter 
der Leitung bewährter Männer die Heilige Schrift und die reine Lehre 
des Evangeliums fennengelernt. Was war, um nur einen zu nenz 
nen, nicht der felige D. Stöcdhardt für ein hervorragender Mann auf 
dem Gebiete der Schriftauslegung! Die Kirche hat feit Luther felten 
jeineSgleiden gehabt. Andere treue und tüchtige Theologen wirkten 
Hand in Hand mit ihm. Bu den Füßen diefer von Gott gelehrten Manz 
ner haben unfere hiefigen PBrofefjoren gefeffen; unter ihnen haben fie 
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die Schrift ftudiert. Was fie bon diefen Männern aus Gottes Wort 
gelernt haben, darin follen fie bleiben. Wollen unfere Profefioren aber 
Das tun, dann ift e3 nicht genug, daß fie täglich ein halbes Stiindden 
ihre Bibel ftudieren, fondern fie müffen auch immer wieder die Bücher 
und Schriften diefer und anderer treulutherifden Lehrer Iefen und 
ducchforfchen. Unter den großen Lehrern find aber ja nicht zu ver- 
geffen der Vater und Gründer unferer Kirche, der felige D. Zuther, und 
der Vater und Griinder unferer Synode, der felige D. Walther. Die 
Bücher und Schriften diefer und anderer Lehrer der Kirche find auc 
bon den Profefjoren an unfern Gymnafien neben der Bibel fleikig zu 
ftudieren; tun fie das, dann werden fie die Gefahren der Verführung 
durch Gottes Gnade leicht überwinden. 

© fo tut denn das, ihr meine teuren Amtsbrüder, denen ein Teil 
der Ausbildung unferer zufünftigen Pajtoren hier im fernen Nordiveiten 
anvertraut worden ijt! Studiert fleißig in Büchern, die meltliches 
Willen enthalten. Seid aber auch ftets der Gefahr eingedenf, die das 
Studium folder Bücher mit fig bringt. Und damit ihr diefe Ge- 
fahren überwindet, ftudiert auch fleißig in der Heiligen Schrift, dem 
Worte eures Gottes, und in den Büchern und Schriften treulutherifcher 
Theologen. Werdet ihr dies mit allem Exrnite tun, dann — das hoffen 
wir — tvird der liebe Gott auch Gnade geben, dak treulutherifche Prez 
diger aus unjerer lieben Concordia herborgehen. Werdet ihr e3 aber 
unterlaffen, Dann mag fic) bald Lauheit in Lehre und Praxi3 in unfere 
Synode einjcjleiden, und ihr werdet e3 zum Teil zu verantivorten 
haben. Darum feid doch ja auf der Hut! 

Verzagt aber auch nicht vor dem jchiwieriqen Werke, zu dem euch 
Gott berufen hat, jondern verlaßt euch auf den OErrn bon ganzem 
Herzen; der wird euch geben, twas euer Herz wünjcht. Er hat euch 
ja verheißen: „Die auf den HErrn harren, friegen neue Kraft“ und: 
„Meine Kraft iit in den Schwachen madtig.“ So hofft denn auf ihn; 
er wird’3 wohl maden. 

Wir aber, teure Feitgenofjen, wollen diefe unfere Mitbrüder, die 
das wichtige Werk der Ausbildung Tutherifcher Prediger für uns be- 
forgen, auf betendem Herzen tragen, fie unterjtügen und ihnen beijtehen, 
vo immer wir fönnen, damit fie, foviel an ung ift, ihr wichtiges Amt 
ausrichten mögen zur Ehre unjers Gottes und zum Heil feiner Kirche. 


Amen. AN 


Traurede, 
Behalten von P. &. Zapf bei der Trauung feines Sohnes Armin. 


So ijt denn der jchöne Tag gefommen, auf den ihr euch fchon 
Tange gefreut, den ihr fchon lange herbeigefehnt habt: euer Hochzeitstag. 
mar habe ich jchon vielen Hochzeiten beigemohnt, viele Trauungen 
vollzogen, viele Traureden gehalten; aber dies tft in meinem Leben die 
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erfte Hochzeit ihrer Art, indem e3 unferer Familie befchieden ift, der 
Trauung und Hochzeit eines unferer Kinder, des ältejten Sohnes, bei- 
zutvohnen. 3 wird darum niemand wundern, wenn ich fage, dak heute 
ganz befonders Freude unfere Herzen erfüllt, und wir, die Eltern und 
Gejdhwijter des Brautigams, fowie die der Braut fonderlid) innige und - 
herglide Glüd- und Segenswünfche euch, dem Brautpaar, darbringen. 
Sa, Gott fegne euch, teure Kinder, mit dem reichiten Segen feiner 
milden Vaterhand, an Leib und Seele, für Beit und Ciigfeit! 

Shr habt, während der Vater der Braut die Trauung vollziehen 
wird, mich gebeten, euch die Traurede zu halten. Cinen befonderen, 
einzelnen Tert habe ich nicht; oder vielmehr, ich habe deren drei, die an 
vielen Stellen der Schrift zu finden find. Ms ich nämlich darüber 
nachdadhte, was ich euch bei diefer Gelegenheit jagen folle, famen mir 
drei Worte — oder Wörter — der Schrift in den Ginn, die deswegen 
merfiviirdig find, weil fie in ihrer urfprüngliden Form und ihrem 
Laut nach in unjere deutfhe und in viele andere Bibelüberfeßungen 
übergegangen find, und weil fie verfchiedene Gedanken, Gefühle, Stimz- 
mungen, Wünfche und Gebete der Ehriften in verfchiedenen Lebenslagen 
und bet verfchiedenen Gelegenheiten gufammenfajjen und fdin zum 
Ausdrud bringen, und weil fie unter den Chrijten viel gebraucht, gefagt 
und gefungen werden, in den Gottesdienjten und font oft. 

Shr fragt begierig, welches diefe drei merkwürdigen Wörter find. 
Sie find euch woblbefannt und Tängjt feine Frembdlinge mehr. Das 
erjte lautet „Halleluja“, das zweite „Hofianna”, das dritte „Amen“. 
Go ftelle ich euch jest vor: 


Das Halleluja, dn3 Hofianna und das Amen hrijtlider Brautleute 
an ihrem Hochzeitätage, 


38 


Buerjt alfo dag Halleluja. Das heikt ja: Vobet den Herrn, 
danfet dem HErrn! Das Halleluja findet fich viel in den Pfalmen und 
wurde oft bon den Juden gefungen; fonderlich wurde das fogenannte 
große Halleluja, Bf. 113—117, bei der Feier des Ofterfeftes gefungen. 

Nun wird uns nichts in der Schrift häufiger und dringender bez 
fohlen und anempfohlen als das Hallelujafagen, das heißt, das Loben 
und Danfen. Das foll unfer tägliches Gefchäft und unfere tägliche 
Übung fein. Aber e3 gibt gewifje Tage im Leben, an denen die} Loben 
und Danfen fonderlich am Plabe ijt, wie zum Beifpiel unjere Geburt3- 
tage, der Danftag und dergleichen. Cin folder Tag tft auch der Trau- 
und Hochzeitstag hrifttlider Brautleute. Und jo foll auch der heutige 
Tag ein rechter Hallelujatag fein. Denkt ihr heute zurüd an euer 
vergangenes Leben, jo habt ihr wahrlich viel, viel Urfache zu loben und 
zu danfen. Gott hat euch Leib und Geele gegeben und des Leibes 
Nahrung und Notdurft befdert. Wer zählt die Wohltaten und Seg- 
nungen, die euch zuteil geivorden find? Ferner, Gott hat euch auch 
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durch Chrifti Blut teuer exrlöft und in der heiligen Taufe euch twieder= 
geboren zu feinen Kindern und zu Erben der ewigen Geligfeit gemadt. 
Shr feid fpäter in Haus, Schule und Kirche in der feligmacenden 
Exrfenntnis Chrifti gefördert worden, fo daß ihr immer mehr in Chrijto 
euer Heil, Gfiik und Freude gefunden Habt und noch im Glauben und 
in der Liebe zu eurem, Heiland fteht. Für diefen großen Gegen, dies 
felige Gliic, follt ihr heute dem gnädigen Gott bon Herzen Halle- 
Tuja fagen. 

. Gott hat ferner eure Wege fo geleitet und gelenft, daß ihr ihm 
beide im chriftlichen Lehramt dienen durftet, in dem fchönen Beruf, 
Sinderfeelen Chrifto, dem Heiland, zuzuführen. 

Darin liegt fhon an und für fich Urjache, reichlich Urfache, zum 
oben und Danfen, und für euch noch in gang befonderer Beziehung; 
denn diefe Tatfache it unter Gottes wunderbarer Leitung die Mittels 
urfade getvefen, daß ihr einander fennen, jehäben und lieben lerntet. 
Dies alles ift ja auch Gottes Wohltat und Gabe geivejen, und dafür 
fagt ihr auch ganz befonders herzlich ihm euer Halleluja. 

Und daß ifr nun heute abend hier jeid, um in den Heiligen Chez 
ftand gu treten, den Gott der HErr felber einst geitiftet, geheiligt und 
gejegnet hat, der ihm mohlgefält und dem er die Herrlichiten Ver- 
heigungen gegeben hat; auch das habt ihr ihm zu loben und zu danfen 
bon ganzem Herzen. 

Mit diefem fröhlichen und danfbaren Halleluja beginnt und feiert 
eure Hochzeit und laßt fortan das Halleluja, das Loben und Danfen, 
eure tägliche Aufgabe und eures Herzens Luft und Freude fein. 


2. 


Und mit dem Halleluja verbindet auch das Hofianna. Hofianna 
heißt: Ach Hilf doch, du allerhichfter Gott, lak wobhlgelingen! Das 
Hofianna tft genommen aus Bj. 118, 24—26. Da Heißt e3 nicht nur zu- 
erjt: „Dies ijt der Tag, den der HErr gemacht hat; laffet uns freuen und 
fröhlich darinnen fein!“ jondern e3 folgen gleich die Worte: „Hofiannal 
Hilf doch, HErr, lag wohl gelingen! Gelobet fei, der da fommt im 
Namen des Herrn! Wir jegnen euch, die ihr bom Haufe des Herrn 
fetid.” Dies Hofianna wurde am achten Tage de3 Laubbiittenfefts von 
den Prieftern gefungen, während fie um den Altar des HErrn herum- 
gingen, und das Volk ftand und fah und hörte zu. Go wurde es unter 
dem Wolf befannt, wurde auch bei andern Gelegenheiten von ihm 
gebraucht. Go Tefen wir infonderheit bon dem Hofiannarufen des 
— Bolkes bei Chrilti Einzug in Yerufalem. 

Nun, die Hofianna ijt auch gerade bei Hochzeiten chriftlicher 
Brautleute am Plate; denn e3 enthält ja Bitte, Gebet und Flehen zu 
Gott um feine Hilfe und um Gelingen des Cheftandes. Und fo geziemt 
e3 fich auch für euch, teure Kinder. E3 ift ja ein überaus fchönes und 
herrliches Verfprechen, das ihr heute abend einander geben wollt, ein 
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ander in ehelicher Liebe treu gu bleiben bis an den Tod. Aber e3 
ihliegt auch neue Pflichten und Aufgaben in fich, zu deren rechter Erz 
filling Gottes Gnadenbeijtand unentbehrlich ijt. Soll euer Cheftand 
gelingen, glüdlich und gefegnet fein, fo ijt an diefer Hilfe, diefem Segen 
Gottes alles gelegen, und darum foll auch euer Hofianna zu feinem 
Throne emporflingen und =dringen. 

Ferner e3 wird ja auch in eurem Chejtande an Kreuz und Trübfal 
mancherlei Art nicht fehlen. Da bedürft ihr auch im Ginblic auf folde 
Zeiten jeiner Hilfe, und ihr follt jebt fchon ihn darum anflehen. 

Da ihr endlich weiterhin im Lehrerberuf dem lieben Gott dienen 
iverdet, fo bedürft ihr auch da feiner Leitung und feines Beijtandes, 
damit ihr denen recht dienen fönnt, die euch befohlen find. Dak ihr 
aud) da einander rechte Gehilfen fein mögt, dazu laßt auch euer 
Hofianna erfdallen. 

Und dies Hofiannarufen wie das Hallelujafagen fet auch eure täg= 
Vide Übung. ,Morgen3 foll der Anfang fein, JCfum angubeten, daß 
er woll eu’r Helfer fein jtet3 in allen Nöten. Morgens, abends und 
bei Nacht jteh’ er euch zur Seiten, wenn de3 Satans Lift und Macht 
euch fucht zu bejtreiten.“ 

3. 

Aber wie, wird Gott auch euer Hofianna wie euer Halleluja ange- 
nehm und erhörlich fein? Gott Lob, ja. Ahr bittet gwar großes, und 
mir find der feines wert, dad wir bitten, haben’3 auch nicht verdienet; 
aber er will e3 uns alles aus Gnaden geben, ivieiwohl wir täglich viel 
fündigen und eitel Strafe verdienen. Dennoch darf und foll auch bei 
Grijtliden Brautleuten auf Halleluja und Hofianna das Amen, das 
feite und getrofte Amen, folgen. So hat uns der HErr felbit das 
Vaterunfer fcehließen lehren; fo fehließen wir alle unjere Gebete, jo 
auch unfere Hochzeit3-, Chez und Hausftandsgebete. 

Und fo dürft ihr auch heute und alleivege eure Gebete um Gottes 
Hilfe und Beijtand mit einem fröhlichen, getroften Amen fcehließen; 
denn ex felbjt hat euch geboten, aljo gu beten, und verheißen, daß er 
euch wolle erhören. Shr dürft und follt jagen: „Amen, Amen, das 
heißt, ja, ja, eS foll alfo gefchehen.“ 

Und mir, eure Eltern, Gefchwijter, Verwandten, Bekannten und 
Freunde, freuen ung mit euch und ftimmen auch mit ein in euer Halle- 
Yıja, Hofianna und Amen. Wir danfen mit euch Gott für die euch 
ertviefenen Wohltaten, bitten mit euch Gott um Gelingen und Gedeihen 
für euer fünftiges Leben und fprechen darauf mit euch das getrofte 
Amen. Und “ 

Weil denn eure Sach’ aljo E35 wird folgen Glüf und Heil 
Mit Gott angefangen, Hier in Diefem Leben; 

Gi, fo hat es feine Not, Endlich wird euch Gott eu’r Teil 
MWerd’t den Bwe erlangen. Auch im Himmel geben. 


Gott walte e3 dur SEfum Chriftum! Amen. 
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Confessional Address. 
Lam. 38, 39—41. 


In Curist Jesus BELOVED COMMUNICANTS : — 


There is no lack of complaining and lamentation in the world. 
In truth, there is so much of it that most of us are thoroughly weary 
of hearing it. The chief folly, however, in those who are given to 
much complaining is not this, that they complain at all, but rather 
this, that they do not lament what is to be lamented. In his explana- 

tion of the Fourth Commandment Dr. Luther describes this condition 
of affairs among men as follows: “Indeed, we feel our misfortune, we 
murmur and complain of unfaithfulness, violence, and injustice, but 
will not see that we ourselves are knaves who have fully deserved this 
punishment and yet are not thereby reformed. We will have no favor 
and happiness, therefore it is but fair that we have nothing but mis- 
fortune without mercy. There must still be somewhere upon earth 
some godly people, because God continues to grant us so much good. 
On our own account we should not have a farthing in the house nor 
a straw in the field.” * 

This great and godly teacher of our Church tells us that we have 
no reason to complain because of our punishment, for we have de- 
_ served far worse. But at the same time we-are to be told that we 
have much reason to complain because of our sins. 

God be praised, that is the very purpose of our coming here. We 
have come here not to join the common wailing and complaining of 
the world concerning the mischief, the waves of crime, and the lack 
of honesty all about us; we have come here to fall upon our knees 
and to ery to God for mercy because of our own sins. God has long 
since told the world that it is just this lamentation over one’s own 
sin which each and every one should begin. Oh, that the world might 
learn what God has taught us for many thousands of years! But if 
they will not, let us at least have this truth again impressed upon us 
in this hour. Our text commends to all this 


LAMENTATION OVER SIN 


and shows — 


1. The just grounds of such lamentation; 
2. The proper Person to whom it is to be addressed. 


1. 


In our text the prophet reproves him who complains “for the 
punishment of his sins.” “Wherefore doth a living man complain, 
a man for the punishment of his sins?” By asking this question, he 


* Concordia Triglotta, p. 625. 
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wishes to awaken those who are given to foolish complaints and to 
convince them that they have no reason to complain of those things 
of which they are complaining, since they themselves have brought 
upon themselves their troubles by their own sins. It is true, the 
punishment of sin is severe. There are those who wish to shut their 
eyes to the suffering, sorrow, misery, and misfortune which trouble the 
world; but every daily paper tells of new crimes and pictures misery 
and unhappiness. Even now, although the war which almost made 
a hell of this earth is over for more than six years, even now we 
searcely take hold of a paper or a magazine but what we note dis- 
content and dissatisfaction. The fact that there are some who have 
proposed the plan of simply denying that there is any evil, or sorrow, 
or pain, or distress, or sickness, shows to what desperate straits men 
have come. Men have had the same experience with their many 
helpers as that poor woman of whom we read in the gospels that she 
“had suffered many things of many physicians and had spent all that 
she had and was nothing better, but rather grew worse.” O yes, the 
sickness and sorrow of this world is real and deep, painful and alarm- 
ing; but worst of all is this, that men will not complain of that which 
is the cause of all this distress and misery — their own sin. 

It would be a grievous mistake on our part if we to-day would 
proceed no farther than to complain of the sins of the world, of the 
unbeliever. No, if we are not to fall into the same error, we should 
do what the prophet would have us do: “Let us search and try our 
ways and turn again to the Lord.” In these words the prophet tells 
us: Do not complain so much of that which seems to you to be a mis- 
fortune or an unjust suffering, but look into your own lives, search 
and try your ways, and you will see that you have been departing 
from the Lord. And if we say: But are we not Christians, are we 
not baptized, do we not read and hear God’s Word? the answer is: 
This is true, but even so sin still clings also to us Christians, and 
these sins which are found in us are not small matters, they are highly 
displeasing to God, they are harmful to ourselves, they are hindrances 
to others, and they interfere with the work of God. Let me remind 
you of some of those sins of which we ought to lament. There is the 
lack of fervent love for our Lord and Savior. We know very well 
that we ought to love God above all things. To love God above all 
things means something more than the mere lack of hatred toward 
God. Indifference and lukewarmness is not love, much less is it that 
love which loves an object above all things. Tell me, are we at all 
times afire and aflame with true love for God, for the glory of His 
name, for His precious Gospel, for His Word, for His Sacraments, 
for His worship? Why is it that there are church-buildings which 
could not hold the members of a congregation if they were to turn 
out in full and yet at every service show so many vacant seats? Does 
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that show a great and fervent love for God, for His Word, and for His 
worship? Is it not true that even we Christians must at times arouse 
ourselves by confronting our hearts with the holy will of God and 
must say to ourselves: It is not right to remain away from church; 
I ought to be there, I ought to hear God’s Word? Does that show 
great love for God and for His Word when we must thus admonish 
ourselves? Oh, how great is the harm that is done in this world by 
such lack of love in the hearts of Christians! Do you not know that 
the world notices that to many a church-member churchgoing is often 
a mere duty, perhaps an irksome obligation ? 

And then, how is it with our devotion in the home? Do we one 
and all say: God forbid that I should not have a few moments every 
day, or even twice a day, to sit at Jesus’ feet, to hear His precious 
words from the holy page, and to gather with my family that we may 
unite our hearts in prayer for ourselves, for the whole Christian 
Church, for the miserable, suffering world, for the poor, blind 
heathen? Ah, our sins, our sins! How great is our lack of love! 
How deficient is our interest in spiritual things! 

And, my dear Christians, when we realize how the world is sacri- 
ficing its wealth, its money, its soul and body to its idols, when we 
see that no time, no strength, no amount of money is too much for 
them for the idol of pleasure, dissipation, lust, covetousness, ambition, 
and then see that our mission treasuries are in debt, that the work of 
our Synod is hampered by lack of funds, and that some perhaps even 
feel inclined to complain that too much is expected of them, does not. 
this show a lack of love and devotion? Should we not in this hour 
be ashamed of ourselves? Ought we not to smite upon our bosom and 
say: “God be merciful to me, a sinner!” ? 

And how is it with our love for our neighbor? Do we love him 
really as we love ourselves? When we hear evil of our neighbor, are 
we as deeply pained as if we would hear evil of ourselves? Do we 
think as little of opening our mouths to say one word against our 
brother or sister as we would open them to say something against our- 
selves? Do we weep with those who weep? Is our brother’s and 
sister’s trouble and distress really our own? Do we rejoice with 
those who do rejoice? When we hear of the success and of the bless- 
ings and of the good fortune which come to others, even to our foes, 
do we rejoice with them as if it were all our good fortune and our 
blessing and our success? Oh, for shame! Our heart condemns us; 
we have reason in the sight of God, who sees the depths of our inner- 

most being, to fall upon our knees in this very hour and to ery out: 
Oh, God, have mercy upon me! I profess to be a Christian, I profess 
to be a temple of the living God, and still these dark and gloomy 
sins, this fearful corruption, this laziness in every good work, still 
clings to me. Should I complain for the punishment of my sins? If 
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God had dealt with me after my iniquity and rewarded me according 
to my sins, He would long since have cast me off, and I would even 
now be in the depths of eternal damnation. I have no reason what- 
ever to complain for the punishment of my sins. I have only reason 
to admire God’s long-suffering, His patience, His kindness, His 
mercy, His pity for such a pitiable, miserable, and poor Christian 
as I am, and I have great reason to cry out against my sin, to lament 
because of the lack of all that good which should be within me. 
I have heard God’s Word repeatedly; I have the Bible, may read it 
at any time; I have been baptized and promised to be a child of 
God; the Holy Spirit has assisted me and blessed me; Christians 
haye given me a good example; faithful pastors and teachers have 
labored upon my soul; and yet, what poor results have been produced 
in my heart! I am afraid I belong to those to whom the Lord said: 
“I know thy works, that thou art neither cold nor hot. I would thou 
wert cold or hot. So, then, because thou art lukewarm and neither 
cold nor hot, I will spue thee out of My mouth.” Rev. 3,15.16. In- 
deed, I am beginning to fear that the day of my grace may soon be 
over, for I have not utilized the opportunities which God has given 
me as I should. Oh, that I had lived a holier and better life! Oh, 
that I had prayed more fervently! Oh, that I had been more diligent 
in hearing God’s Word! Oh, that I had shown more love and kind- 
ness to my fellow-man! My cry is to God: “God, be. merciful to me, 
a sinner!” 

If that is the cry of your heart, if that is your lamentation, then 
the prophet also has for you, who are complaining upon such just 
grounds, the proper remedy. 

2. 


Here in our text the prophet tells us, not only that we should 
search and try our hearts, but that we should turn again to the Lord. 
He calls upon us: “Let us lift up our heart with our hands unto God 
in the heavens.” He encourages us to appeal to God. Certainly he 
would not advise us to go to God if there were no hope for us, if there 
were no relief and blessing for us. Is not God the One from whom 
all blessings flow? Indeed, our lamentations should be addressed to 
God in heaven, for God in heaven alone can help us. Yes, my dear 
communicant, I have a very blessed and sweet message for you. It 
is this, that God is present with us, and that He is ready to bestow 
upon us that which will deliver us from our guilt, cleanse us from 
our sin, give peace to our heart and conscience, and aid us also in 
conquering the sin which doth so easily beset us. 

We have come here to the house of God to lament over our sins 
because God has promised to meet us here in His Word and in His 
Sacraments. We know that God is present everywhere, but He is 
present everywhere according to His omnipotence, according to His 
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justice; here, however, where God’s Word is proclaimed and spoken, 
and where the blessed Sacrament is celebrated, here God is present 
in this Word and in this Sacrament as our gracious God who for- 
giveth all our iniquities. | 

It is true that God deals with us here also through His servant, 
the minister and pastor who speaks God’s Word to us. There have 
been those who have criticized this method and have declared: “That 
preacher cannot forgive my sins!” But, my dear Christian, does not 
God deal with you at other times through human beings? You say 
that God has given to you your life, and yet He gave it to you through 
your parents. You thank God for the blessings of your childhood, but 
did not those blessings of childhood consist especially of what God 
did for you through your dear mother and father? Did God. not 
teach you through your teachers and instructors? You pray to God 
for daily bread, but you also know that God gives you your daily 
bread through those who employ you and through those who deal 
with you and purchase from you. Why, then, should it seem impos- 
sible that God would deal with us through men also in spiritual 
matters? And in this case God Himself has expressly told us that 
He would be gracious to us and forgive our sins and help us from 
the curse of sin through His ministers, for He has expressly said to 
those ministers who speak His Word: “He that heareth you heareth 
Me,” and He has sent His messengers out into the world and has told 
them: “Whosesoever sins ye remit,” etc. Let us therefore not allow 
Satan to interfere with our joy and the comfort which we derive 
from the absolution which is pronounced to us in this place by having 
him tell us that man cannot speak God’s Word to us, that God will 
not forgive us through the agency of man. God Himself has declared 
that He forgives us through the agency of man, and that His true 
pastors, who speak His Word, actually bestow upon us the blessing 
of forgiveness of sin, cleanse us from all our iniquity, and bestow 
upon us peace with Him. Yes, coming to this place, where God’s 
absolution and forgiveness is spoken, where the Sacrament is ad- 
ministered according to God’s own institution, you have come to the 
right place, and you are addressing the right Person, the God who 
is worshiped here in this church — the Triune God, Father, Son, and 
Holy Ghost. 

And as you now fall upon your knees a utter your lamentation 
over your sins and hear the absolution pronounced, be sure that you 
are hearing God’s own Word, that Word by which He speaks to each 
and every one of you: “Be of good cheer, My son, My daughter; thy 
gins be forgiven thee.” And when you receive the blessed Sacrament, 
be sure Jesus Himself bestows upon you the fruits of His suffering 
and death, the forgiveness of sin which He gained, not with gold or 
silver, but with His holy, precious blood and with His innocent suf- 
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fering and death. As each and every one of you receives the Sacra- 
ment, each and every one of you also are offered perfect pardon and 
cleansing from all your sin through the blood of Jesus Christ. 

God be praised a thousandfold for answering our lamentation by 
granting us pardon and forgiveness and the gift of His Holy Spirit, 
by whom we are enabled to believe firmly, to love our God more 
fervently, and to live in the joyous hope of everlasting life. Yea, 
God help us; so that Satan may not hinder us now, and that our 
foolish heart may not chill our ardor as we now lift up our hearts 
together with our hands to the God in the heavens and have them 
filled with His forgiveness and blessing! Amen. S. 


i 


Dispofitionen über die neue epiftolifche Perifopenreihe der 
Synodalfonferenz. 


Eriter Sonntag nad) Epiphanias. 
Rom. 10, 8b—18. 


Wir leben in einer Zeit, die fick) vor andern dadurch auszeichnet, 
daß man allerwärts Anjtrengungen macht, die Lage de3 einzelnen und 
der Welt im ganzen zu verbeffern. Durch allerlei Mittel und Mittelcden 
will man aus der von Gott verfludten Erde ein Paradie3 machen. Mit 
mweldem Erfolg? Daß es in den meisten Fällen nur noch ärger wird. 

Auch die Kirche ijt auf ihrem Gebiet nicht ganz von diefer Reform- 
tout frei geblieben. &3 tauchen immer wieder Plane und Plancjen auf, 
wodurch man den bon Gott gegebenen Mitteln, Wort und Saframent, 
ein wenig nachhelfen will. Man traut offenbar dem Worte die Kraft 
nicht mehr zu, die e3 nach jeiner eigenen Ausfage befitt, nämlich die 
Menfhen felig zu maden. In all dies Gewirr ruft der Apoftel die 
Worte hinein: BV. 17. n 


„Sp kommt der Glaube aus der Predigt, das Predigen aber dure) 
das Wort Gottes.“ 


1. Ein ernftes Wort der Erinnerung, 
2. ein föftlihdes Wort des Troftes. 


1. 


A. Bunadft wäre eine furge Worterflärung zu geben nad) Stöd- 
hardts „Römerbrief“. „Durch das Wort Gottes“ heißt: durch den Be- 
fehl Gottes; Gott hat das Predigen befohlen. lS furge Summa des 
Wbfehnitts gilt dies: Die Geredhtigfeit des Glaubens, die Gerechtigkeit, 
die bor Gott gilt, ijt bereits erworben. Der Menfch bedarf nur des 
‚Glaubens, nur der Annahme durch den Glauben. Und zur Erwedung 
des Glaubens ift das Wort nötig, wodurch der Geijt Gottes twirft. 
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Nicht irgendivelche menfchlicge Macht oder Gabe fann da nachbhelfen, ge- 
jchtweige denn es ohne das Wort vollbringen. 

B. &3 ijt überaus wichtig, daß wir dad nie vergeflen. 

GS ift ein ernites Wort der Erinnerung 

a gegen die Shwarmgeifter, Methodiften ufm. Die 
wollen gerne dem Wort durch allerlei Sachen nachhelfen. Ahre Er= 
toecungSprediger, Die mit großem Stimmenaufivand das erfeben tollen, 
fva3 dem Inhalt fehlt, find ein gutes Veifpiel dafür. Auch die Gering- 
fabung, um nicht zu jagen, Veraddtung der Saframente ijt ein Vez 
weis. Mit fünftlider Erregung der Gemüter will man das zuivege 
bringen, wa3 das Wort nach ihrer Auffaffung nicht betwirft oder be= 
twirfen fann; 

b. für alle Brediger. Aus dem Wort fommt der Glaube 
dureh die Predigt. Das ift nicht eine Ordnung, die wir Menfcjen ge- 
macht haben, fondern es ijt Gottes Ordnung. Weld fojtlicjes, aber 
aud) berantiwortungspolles Amt hat ung Gott damit aufgetragen! 
Daraus folgt natürlid ganz von jelber, daß ein rechtjdaffener Pre- 
diger fein Predigtamt nicht leicht nimmt und nicht etwa meint, was 
er am Stubdiertifde verjaumt hat, fonne er leicht durch andere Saden 
mettmaden. €8 bleibt doch nod immer wahr, daß e3 fein beijeres 
Mittel gibt, die Leute bei der Kirche zu halten, denn die gute Predigt; 

ce. für die Ehriften. Aus des ApojtelS Wort folgt für alle 
Chriften doch getwif dies, daß fie auch nun fleigig das Wort Gottes 
hören. Das ijt Gottes Mittel, den Glauben zu fchaffen und gu er= 
halten. Wer das lälfig und träge Hort, der darf fich nicht wundern, 
wenn fein Glaube nicht fo ftarf ijt, wie er fein fünnte und follte. Daß 
fein Prediger nicht einem Demojthenes gleich redet, nicht fold jchone 
Bilder. gebraucht wie vielleiht der Nachbarpaitor, macht nichts aus. 
Solange das Wort Gottes lauter und rein, in angemeffener, miirdiger 
Sprache ihm gepredigt wird, foll er e8 annehmen; denn e3 fann feine 
Geele jelig machen. x 

Was Gott einst durch feinen Knecht Mofes dem Volfe Ssrael jagen 
Yieß, da3 gilt doch in befonderem Mak von und. „Das Wort ift dir 
nahe.” Wir haben das Wort gelernt; mir hören es, wir lefen e3. 
Welds einen Föltlihen Schab befien wir nicht an unferer deutjchen 
Bibel! 

Welsh ein Troft a. für alle Prediger! Gie find Boten 
des Friedens, des wahren Friedens. Durch ihr geringes Werk, in der 
Zurcht Gottes ausgerichtet, will Gott jo Großes ausrichten. Wie bez 
foeift un nidt Gott, daß „jein Wort betwegt des Herzens Grund“ | 
Wie freudig und getrojt fonnen wir unjer Amt ausrichten! Denn wir 
find ja in des Hodhften Dienft. Was fonnen uns Menfchen tun? 

b. Für alle Chriften. Befonders in Zeiten der Anfechtung, 
ivenn uns der Teufel gufebt, ijt e8 wichtig, daß wir uns defjen troften 
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fönnen, daß es ja nicht an uns liegt, fondern daß wir durch Gottes 
Macht in feinem Wort bewahrt werden zur Seligfeit. 

e. Im WVerfe der Miffion. MRingsumber auf der Welt die 
Finjternis de3 Unglaubens und des Aberglaubens. Welch eine Macht 
der Hölle ijt das Heidentum in den Heidenländern und in unferm 
eigenen Lande! Wir follen das bejjern durch die Predigt des Evan= 
geliums. Wird das was nitben? Goll das ettva diefe Höllenmacht 
vertreiben fonnen? Ganz gewiß! 


3 gilt: Das Wort des HErrn ijt fraftig, Hebr. 4,12. Gal. 


Dritter Sonntag nad) Cpiphanias, 
Rom. 8, 23—80. 


3.18 im Tertfapitel jchreibt der Apoitel bon „den Leiden diefer 
Zeit“. Diefe find groß und jehwer; ach, jo unzähligl Denken wir an 
Hiob, an Lazarus! Was haben doch die Märtyrer erlitten! Hebr. 11, 
36—38. Das ift Gottes Keichsordnung im SKreugreich, unter der 
Kreuzesfahne: „Wir miiffen durch viel Tritbjal ins Reich Gottes 
gehen.“ Dabon fdreibt Petrus: Vertwundert euch nicht darüber, als 
miderführe euch etwas Seltjames!l Wir ftehen darin nur in der Mach- 
folge Chrijti. — Unfer Fleifch ijt aber freugesfdeu und bringt uns im 
Leiden oft in die fchwerften Anfedhtungen. C8 drüdt uns oft gang 
Danieder, jo daß wir „trauern, zittern, gagen”. Doc Gott lapt die 
Seinen nicht allein, fondern trojtet fie, wie „einen feine Mutter tröftet”. 
Da quillt Gottes Troftbrünnlein im Heiligtum Gottes, in feinem Wort, 
auch gerade in unjerm Tert. Lat uns hergutreten und fdopfen! 


Herzitärfender Troft in den Leiden diefer Zeit. 
1. Wir find felig in Hoffnung. 
2. Der Heilige Geift Hilft uns in unferer Shwadh- 
heit. 
3. Wir find ausermwählt zur Herrlid feit. 


1. 


a. 8.28. Das GSeufzen im Leiden. Die Kreaturen jeuf- 
zen, B.22; aber nicht fie allein. In diefe große ,Geufgerfymphonie” 
ftimmen auch die Kinder Gottes mit ein. Sie feufgen unter dem Drud 
der Leiden, der allgemeinen und der befonderen Chriftenleiden, wenn 
fich Verfolgung um des Wortes millen erhebt. Sie empfinden es gar 
fchmerzlich, wenn Leib und Seele gequält wird. Auch die Helden im 
Chriftentum, die Märtyrer, feufgten auf der Zlucht, in den Gefang- 
niffen, in den Folterfammern. Dies verträgt fich gar wohl damit, dak 
fie, Zoblieder fingend, ftarben. Auch unfer Heiland, der Gottmenfd, hat 
unter „itarfem Gefdret und Tränen“ (Hebr. 5,7) fein Leiden erduldet. 

2 
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Diefes Seufzen ift ein Sehnen, ein Heimmeh. Wir haben die Erftlings- 
gabe de3 Geijtes. In und mit dem Heiligen Geist haben wir den 
Himmel. Die Welt wird uns durch die Leiden gallenbitter, der Himmel 
aber zuderfüß. Wir willen, mir find Gottes Kinder und Erben der 
GSeligfeit. Wir gehen aber nod in Anechtsgeftalt einher. Durch des 
Zeibes Erlöfung, durch ein jeliges Sterben, wird unfere Herrlichkeit 
offenbar. Dann gibt e3 feine Tränen, Leiden, Schmerzen, fein Gefdret 
und feinen Tod mehr. Diejer Blick in die Zufunft Halt uns aufrecht 
unter der Lajt der Leiden, in unferm Geufgen. 
b.8.24.25. Die felige Hoffnung unfer Trott. Wir 

Chrijten find hier {chon jelig. Die Seligfeit tft ung fehon erworben, 
bereit. Durch den Glauben ift fie fhon unfer Eigentum geworden, uns 
berbrieft und verfiegelt. Unfer Name ijt fon in das „Grundbuch“ des 
Lebens eingetragen. Wir find die reihen Erben Gottes und Chrijfti. — 
„Dog in der Hoffnung.“ Der bolle Gebraud und Genuß diejer Selig- 
feit fteht un3 noch bevor. Wir brauchen nur einzugehen in diefe Herr 
Yicgfeit, einzuziehen in die Himmlifhe Wohnung, die jebt fdon fertig 
und unfer Eigentum ijt. Das fann heute noch gefchehen durch unfers 
Reibes Erlöfung. Wir ftehen, wie Kinder vor Weihnachten, in der Zeit 
fröhlider Erwartung. Die Gaben find {con bereitgelegt, aber mir 
fehen jie noch nicht, fie find uns noch nicht überreiht. Das ijt eine gar 
frohe Zeit. Das ijt eben Hoffnung; nicht das, was man fieht, im 
Gebraud hat. Go gehen wir dem Tag der Offenbarung unferer Herr 
Vichfeit mit Freuden entgegen — er naht jdnell. Unfere „Weihnachten“ 
wird fehr bald fommen. Die Tage fliegen dahin. Wenn mir daran 
denfen, erfüllt Freude unfer Herz. Darum fol unfer Wandel hier 
fon im Himmel fein. Ach, wenn e3 das wäre, dann würden wir Hier 
fcjon der Leiden nidt achten, da fie fo gering find im Vergleich mit der 
großen, uns {don beigelegten Herrlichkeit. Starf würde unfer Herz im 
Leiden fein. Hoffnung wirft Geduld. Wir warten der Herrlichkeit, 
wir tragen die Leiden im Warten des feligen, baldigen Wandels. Da 
werden jie leicht. Sie find- ja nur zeitlich, furz und verhältnismäßig 
leicht. Diefe Hoffnung war der Troft und die Starke aller Kreuze 
träger, aud) der Märtyrer. Die Leiden erwecken nur Sehnfudt, Heim- 
weh. So Sprit Paulus: „Ich habe Lujt abzufcheiden.“ „Wer wird 
mich erlojen bon dem Leibe diefes Todes?“ Die Kinder Gottes fingen: 
Lied 397, 6. 7. Das ijt Troft im Leiden. Verhält es fich nicht fo, 
mein lieber Chrift? 

2. 

2.8.26. Das Seufgen des Heiligen Geiftes. Die 
Kreatur und die Kinder Gottes feufgen in den Leiden diefer Beit. Nun 
fommt das Wunderbare, Geheimnispolle: der Heilige Geift in ung 
feufgt für uns. Der Geift nimmt fich unfer in unferer Schwachheit 
fräftig an, twill mit Hand ans Werf legen. In unferer Schwachheit 
fonnen wir die Leiden diefer Beit im Vergleich mit der fommenden 
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Herrlidfeit nicht recht beurteilen und uns unter dem Druc nicht auf- 
ridten. Da fommt der Starke, ung zu unterftügen. Wir verjtehen 
ung nicht darauf, um das zu Erbittende fo zu beten, wie e3 in Anz 
betracdht des Gegenftandes unfer8 Gebets, der Herrlichkeit, gejchehen 
follte. Die Not, das Leiden, trübt uns fo oft den Blid fo, dak mir 
eben nur Leiden fehen und der Herrlichkeit nicht gedenfen. Wir beten 
toohl täglich die zweite und fiebte Bitte, aber ach! fo lahm, fo [hwad), 
als wäre das uns Veboritehende gar nicht fo groß und herrlich. Oft 
hat das Leiden unjer Herz jo ausgedörrt, dak fein Wort des Gebets 
über die Zunge will. Oft fommen wir in folde Anfedhtungen, dak 
wir meinen, Gott habe uns verftoßen. Wir meinen, mir feien nur zum 
Zeiden, nicht aber zur Herrlichkeit gemacht. Wir find dem BVergagen 
fehr nahe. — Da merfen wir das Geheimnispolle, das Selige: der 
Heilige Geift vertritt ung, tritt für ung bei Gott in folder Not ein mit 
unaus{predlidem Seufzen. Wohl wirft der Heilige Geist in uns aud 
unfere Gebetsjeufzer. Aber hier fteht gefchrieben: Er felb jt tritt 
für uns bei Gott ein mit unausfprehlidem Seufzen; er jelbft bittet, 
fleht in unferm Innerften zu Gott für uns in unferer fdrecliden Not. 
Er fann es, menjchlich geredet, nicht mehr mit anfehen, wie fein Tempel 
jo übel gehalten wird in diefer Welt. Er erjeufgt für ung das Ende 
der Leiden und die folgende Herrlichkeit. Wenn aller Trojt aus dem 
Herzen weichen twill, dann merfen wir, wie ein Sehnen und Geufzen 
in ung entjteht, wie ein Starfer unfer gagendes Herz erfaßt, e3 fo zu 
Gott emporridtet, daß wir Kräfte der zufünftigen Welt zu fdmecen 
befommen. Aber auch wenn wir nichts davon merfen und fühlen, 
follen wir doch feit glauben, daß der Heilige Geift für uns bet Gott 
eintritt mit einem Geufzen, das mir nicht veritehen und ansipreden 
fonnen. Sit das nicht hoher Trojt in dem Leiden diefer Beit, daß der 
Geift Gottes unjere Sache bei Gott führt? 

b. 8.27. Die Erhörung diefer GSeufzer. Gott, der 
Herzenzfündiger, verjteht — e3 fann ja gar nicht anders fein — Diefe 
Sprache jeines Geiltes. Geht er doch bom Vater aus, ijt er doch eins 
mit ihm im Wefen. C3 ijt göttlide Sprache von göttlicher Herrlichkeit, 
für melde menjdlide Sprache feine Worte hat. Der Heilige Geift ift 
der Geift der Herrlichkeit, 1 Petr. 4,14. Gr findet die entfprehenden 
Worte. Wenn er nun mit heiligem, göttlihdem Crnjt das Ende der 
Leiden, den Anbruch der Herrlichkeit für uns erbittet und erfleht, fo 
muß e3 erhört jein. Gottes Seufzen für uns ift fon die Erhörung. 
Go jteht eS denn fo: Der Vater jelbit hat uns fieb; der Sohn 
bittet für uns, Yoh. 17, 24; der Heilige Geift ftitkt und ftärkt 
unjer Seufzen auf himmelandringende Weife um völlige Erlöfung von 
allem übel. Dies zu willen, fann uns aufrechterhalten, tröften auch 
in, wie man jagt, übermenfhlihen Leiden. Hier ijt Troft — greifen 
toir doch ja mit beiden Händen zul Wohl uns, wenn wir e3 tun! 
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3. 


2.8.28. Den Yuserwählten zum besten. Seder Chrift 
liebt Gott. Glaube ohne Liebe ift undenkbar; auch umgekehrt. Dieje 
Gottliebenden trifft aber viel Trübfal. Die Anfechtung, die fo oft mit 
Leiden verbunden ijt, will ung irremacjen an Gott, an unjerer Gottes= 
findihaft. Siehe Pf. 73 und 37. Aber Hier fteht e3: diefe Leiden 
dienen den Gottliebenden zum beiten. Gott bemeift ihnen darin gerade 
feine Liebe. Aus der Vaterhand Gottes fommen diefe Leiden, und er 
hat fie genau abgeiwogen. Cr hat Gedanfen de3 Friedens über ung, 
nicht des Veide3. Sie dienen, helfen mit, zum beiten hier; fie treiben 
ins Wort und ins Gebet, wenden die Sinne ab von der Citelfeit der 
Welt, daß wir nicht mit der Welt verloren werden. Aber das Uller= 
bejte: die Leiden dienen zu unferer Geligfeit. Ya, gerade durch Leiden 
arbeitet Gott an unferer Geligfeit. Die Leiden um Chrifti willen find 
uns Zeugnis unjerer Gottesfindihaft. Weld ein Troft: die Leiden 
Diefer Zeit find uns dienlich zur Herrlichkeit! 

b. 8.29. 30. Die Ausermwählten Gottes. Diefe Herr- 
Vichfeit ijt uns verbürgt, fteht unmwandelbar fejt. Dak wir jebt Gott- 
liebende find, tft eine Folge des Vorfabes Gottes, in der Emigfeit 
über un3 gefaßt. Nach diefem BVorjak find wir in der Beit durcdhs 
Evangelium berufen, zum Glauben und zur Rindfdaft gebracht 
worden. Der Vorjat Gottes fann nicht fehlen. (Lied 355, 5.) — Gott 
hat die, welche ihn hier in der Beit lieben, ich fon in der Ciwigfeit aus 
der berderbten Menfchheit Herauserfehen, herausgemählt, daß fie 
die Seinen jein jollen. Sie find das „auserwählte Gejchleiht“ Gottes. 
Und diefe hat er verordnet, zubor beftimmt, durch Beihluß feft- 
gejebt, daß fie gleidgeftaltet fein follen dem Bilde feines Sohnes, 
daß auch fie, wie er, durch Leiden zur Herrlichkeit gehen follen. Die 
Trübjal gehört alfo in den Heilsplan Gottes für feine auserwählten 
Kinder. Die Ausermählten Gottes werden einjt alle um den verherr- 
Yidjten Menfhenfohn, den Gottmenfden, verfammelt fein. Er, in der 
Würde des Erjtgebornen, de3 Herzogs der Seligfeit, unter der Menge 
feiner Brüder. Von ihm aber wie von feinen Brüdern wird gelten: 
„Sie find fommen aus großer Trübfal.“” Diefe zum Bilde des Sohnes. 
Gottes Berufenen und zum Glauben Gebradten hat Gott aud ge= 
recht gemadt, mit dem Kleide der Gerechtigkeit Chrifti angetan. (Lied 
249,6.) Diefe Geredhtfertigten, 2 Kor. 5,21, hat er au verherr-> 
licht. Wohl fteht diefe Herrlichkeit noch bevor; fie fann aber nicht 
ausbleiben. Gottes Vorfab und Auswahl duldet fein Fragezeichen! 
Die Verherrlidung ift Boeck und Biel der Wahl, Berufung und Redht- 
fertigung. So ergeht bon Civigfeit durch Leben und Leiden bis in die 
Cwigkeit Gottes Gnadentwille über mich, den Gläubigen. — Es ift eine 
Gnadenfette, die bon Ciwigfeit zu Gmigfeit reicht, an der Gott 
mid Auserwählten jicher halt und führt. So gewiß mir das Sterben 
ijt, fo gewiß auch die Herrlichkeit. Dies vor Augen, dies im Herzen 


Outlines on Free Texts. 21 


Yapt alle Leiden als geringfügig, als nicht der Rede wert erjcheinen. 
Was achtet der Pilger der VBefdiwerden der Reife, wenn ihm eine folche 
Heimat, ein jolches Vaterhaus in gemwilje Ausficht geftellt ijt? Bit auch 
der Weg jeher und ermüdend — nur hindurdh! Das Biel, das Ende, 
ijt über alle Maßen herrlidh. Paulus hat jehr recht: „Die Leiden diefer 
Zeit find nicht wert der Herrlichkeit, die an uns foll offenbaret werden.“ 
Darum: „Wer hier ermüden will” uf. (Lied 282, 2.) 

R. Piehler. 


m 
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Unbelief is rampant to-day. Religion is termed a mere “state of 
mind.” God is called an “idea,” “the creative principle.” The forces 
of nature and the intellect of man are God, according to the creed 
of freethinkers. Mrs. Eddy says that mind is God. The existence of 
a personal God is denied. — That is called atheism. But atheism is 
not only absurd, it is also a prolific source of wickedness. 


ATHEISM STANDS CONDEMNED. 


1. Because tt is folly; 2. Because it produces evil works. 


1 

The infidel is a fool, so says our text and also Ps. 14,1. He 
speaks vanity, Ps. 12, 2. One Bible-text justifies us in classing 
atheists with idiots and imbeciles. One Bible-truth is more certain 
than the fact that my heart within me is beating, and that my eyes 
see the daylight; for the former truth is a divine revelation; the 
latter, a perception of my feeble and fallible senses. The Bible 
asserts on every page that there is a God, who says, “I am,” and 
whom man must address, “Thou art.” That satisfies the Christian. 
The man who denies the existence of a personal God is guilty of 
blatant nonsense and hideous blasphemy, of deepest degradation and 
extreme depravity. 

Arguments are not necessary when the Bible asserts the existence 
of God and calls that man a fool who denies it. The devil, by argu- 


* It is the intention of the editors to publish outlines upon a series 
of texts suggested by the sequence of the Catechism. In using these out- 
lines, the fact that they follow the order of our Small Catechism may or 
may not be stated by the preacher. 

No single volume of the HoMILETIC MAGAZINE can satisfy all de- 
mands; in one volume there is room only for a limited amount of homi- 
letie supply. But each volume should offer that which is valuable in itself 
and an addition to what has been supplied before. We feel confident that 
these outlines are such an addition to the material which other volumes 
of the HoMILETIO MAGAZINE have contained. Instructive and inspirational 
articles on homiletie subjects are also to be supplied. May we ask the 
brethren to mention this series at their conferences? — THE Eprrors. 
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ments, would divert attention from God’s Word and cause delay. 
Human reason cannot look beyond its own horizon. Water cannot 
rise higher than its source, neither can human reason. Henry Giles 
says: “The light of reason ever gleams on the margin of an un- 
measured and unmeasurable ocean of mystery; and however far we 
push our discoveries, the line of light only moves on and has infinite 
‘and unfathomable darkness beyond it.” The infidel denies God’s 
existence, not because he cannot know that there is a God, but because 
he does not want to know it. His denial is an act of his perverse will. 
He ardently wishes there would be no God and therefore believes it. 
God’s Word is the light to guide him aright; but there is no advan- 
tage in his being near the light if his eyes are closed. If the Word of 
God does not convince him, nothing will. 

But we can produce arguments for the existence of a personal 
God even though they are unnecessary. Atheists have never yet 
found a tribe, race, or nation of atheists. The fact of God’s existence 
is as certain to all races of men as the fact of the existence of the 
universe and of man himself. The most forlorn savages, the aborig- 
ines of the New Hebrides, the Fiji Islands, Tibet, and Tierra del 
Fuego, give homage to their gods. All men agree that there is a God; 
only the atheists deny it. Fools. 

Nature proves the existence of God. Ps. 19,1; Rom. 1, 19. 20. 
Nature is a veil hiding God from our view, but it is a transparent 
veil. The things that are made have certainly not been made by 
themselves. The forces of nature are finite and have no creative 
power. God’s wisdom is manifested in the order of things. Ps. 104, 24; 
92,5; 139,14; 66,3.5. Every creature serves its purpose according 
to God’s will. As little as we could produce poetry by picking the 
letters of the alphabet at random, so little could the wonderfully 
perfect harmony in creation exist if God had not wisely ordered all 
things. Excavators finding inscriptions on stones which have been 
buried for centuries assume human beings as authors; should we not 
all the more admit the existence of God since we see abundant proofs 
of His power and wisdom in creation? Nature reveals the hand- 
writing of God. Only fools will deny it. 

God’s providence in the ruling of the nations as told in history 
‚is proof of God’s existence. Jesus Christ, the Savior of the world, 
is the one great center in whom all data of history converge and 
radiate. All history appears as a great jumble of events if we lose 
sight of Jesus as the one central figure in the midst of all these 
“apparently jarring inconsistencies and contradictions. God’s care 
and fatherly guidance every carefully observing person can see in his 
own life’s history. God’s leadership in the life of nations and of 
individuals is proof of His existence. Only fools fail to see His 
guiding hand. 
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Conscience demands the presence of a personal God. Conscience 
upbraids us, and we belie ourselves if we attempt to deny and defy 
the majesty of conscience. Man cannot dictate to conscience as his 
whims carry him, but conscience dictates to man. Conscience is not 
a product of our own mind or will. There is One above us who im- 
planted conscience in us, who is the supreme Lawgiver, whose holy 
will is absolute. Conscience acknowledges the Moral Law to be the 
will of God and binds us to the observance of that will. God forbids, 
demands, and enjoins in this Moral Law, and conscience admits this 
supreme authority and thus acknowledges the existence of a personal 
God. Conscience witnesses to the fact that there is divine justice and 
retribution.— The atheist, therefore, who strives to silence that 
mentor in his bosom, is a fool. 

Man finds no true satisfaction in any of the earthly relations. 
Music, sculpture, painting, prose, poetry, the drama, wealth, and 
honors never give peace to the soul. Peace is found alone in God. 
The only thought that satisfies our thinking soul is God. Every 
earthly ambition arouses another ambition. There is never an end. 
Communion with God alone ends the laborious and painful struggle 
of the soul. Ps. 42,1.2. Our greatest poverty is to be without God; 
our greatest riches, to possess Him. But without Christ God remains 
an “unknown God,” Acts 17, 23, to us. John 14,6.9—11. The man 
who knows that these transitory things cannot fill the aching void in 
his bosom, and that his soul finds no rest till it rests in God, is a fool 
if he denies the existence of this greatest Boon and Treasure. 

Infidelity in itself is an abomination. But also the works which 
it produces are abominations. 

2. 


The text says: “Corrupt are they ... none that doeth good.” 
The inspired writer does not merely classify the atheist with all 
sinners. By nature every man is corrupt, totally depraved, whether 
he believes in the existence of a personal God or not. “There is no 
difference; for all have sinned.” Not only the atheist, but every 
unregenerate man produces nothing but evil works.” Without faith 
it is impossible to please God.” Heb. 11,6; John 15,5; 3,19. There 
is no hope for any man, whether he be an infidel (disbeliever), ag- 
nostic, or atheist, if he does not come to God through Christ, and in 
Christ alone will he be a good tree bearing good fruit. Belief in 
a Supreme Being, a personal God, but not the true God, leaves a man 
without God. Eph.2,12. Such persons are not outspoken atheists, 
but they are atheists nevertheless. 

The practical atheist, however, guilty of the deepest depravity 
by his denial of the existence of a personal God, can but produce 
works of abominable iniquity. Like can only produce like. The 
infidel (in the wider sense) still acknowledges God as the Supreme 


24 Outlines on Free Texts. 


Being, to whom he is responsible for his actions; but the atheist feels 
responsible for his actions only to himself. He will, therefore, go to 
the utmost extremes in wickedness. What can hinder him? He is 
like a mad dog, like a ferocious lion. 

The atheist is a menace to the human family. Since he will not 
recognize civil government as God’s ordinance, he will not be obedient 
to human ordinances for his Lord’s sake. Experience and fear may 
hinder him from carrying out his satanic views to their final ex- 
tremes, but in fact nothing hinders him, for instance, from taking 
a man’s life as little as he would be hindered from “impaling a beetle 
on a pin.” Conventionalities may induce him to have a lawful wife, 
but nothing hinders him from flouting the idea of lawful marriage. 
Extreme: Socialists, who frown upon religion and God, have spon- 
sored trial marriages and free love. What a dire calamity would 
befall the human race if atheism reigned supreme! 

Atheism is a strong appeal to our sinful flesh. Our Old Adam 
delights in all forms of infidelity and will stoop to the lowest extremes 
of depravity. Christians should ever be watchful and pray lest they 
be overcome in the evil day. A childlike faith in, and obedience to, 
God’s Word alone will save us from the snares of bold and bald 
atheism. May God grant us hearts that tremble at His Word and fill 
them with that peace which passeth all understanding! 

O.C. A. B. 


ROM. 1, 18—25. 


The questions are often put, Are also the heathen, who have never 
heard the Gospel of Christ, inexcusable? Is God just in condemning 
them? Christians certainly do not doubt God’s justice. Because 
God is God, He is just. If God were unjust, He would not be God. 
Dan. 9,7; Rom. 3,4; Ps. 51,6; 145,17; Deut. 32,4. That God is just 
in all His dealings with men, Scripture asserts most emphatically. 
Rom. 9,14; Job 34, 10.12. Moreover, Scripture shows us why God is 
not unjust in condemning the heathen. This we learn from the text, 
in which we have an appalling picture of 


THE ABOMINATIONS OF THE HEATHEN. 


1. They corrupt the natural knowledge of God. 
2. By this wickedness they move God to just anger and punish- 
ment. 
1. 

A. Also the heathen have a knowledge of the true God. a) This 
is the first lesson of the text, a lesson which the text asserts very 
emphatically. The text is taken from Paul’s Epistle to the Romans, 
a doctrinal epistle, in which Paul treats the great questions of sin, 
grace, redemption, and salvation. In particular the text is taken 
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from the introduction, in which Paul, as it were, prepares his readers 
for the discussion that follows. Two things he makes plain: 1. that 
the heathen have sinned, and 2. that they have sinned knowingly, 
wilfully, deliberately. b) The heathen hold the truth in unrighteous- 
ness. V.18. They suppress divine truth and by their wickedness 
prevent it from becoming properly effective. This they do although 
“that which may be known of God is manifest in them,” y. 19; 
indeed, although “God Himself has showed it unto them,” v.19. If 
this is true, then certainly the heathen must have a natural knowl- 
edge of God. c) Paul reveals, furthermore, how God has shown this 
truth to them. Ever since the creation of the world He caused the 
things of Him which are in themselves invisible to be known both 
by His creation and by His providence. V.20. d) The heathen may 
know from the things that are made: 1) God’s omnipotence 
(eternal power), v. 20; 2) His eternity, v. 20; 8) His divine 
majesty: His divinity and the worthiness of being loved, adored, and 
obeyed; 4) His personality, v.20 (“even His”). How well did God 
reveal Himself to the heathen! Compare also Rom. 2, 14. 15. | 
e) Hence the heathen are without excuse. V.20. They have a nat- 
ural knowledge of God. 

B. This natural knowledge the heathen corrupt. a) They sup- 
press the truth. V.18. They wilfully do so; they hold it in un- 
righteousness. By wilfully living in unrighteousness, in sins against 
the Second Table, they destroy this knowledge concerning God and 
concerning what is right and wrong. b) However, their hatred 
is not only directed against man, it is directed also against 
God, v.18: ungodliness, sins against the First Table, against God. 
Although the heathen know God, they do not glorify Him. V. 21. 
They do not fear, love, and trust in God above all things. (First 
Commandment.) Again, they do not observe the Second Command- 
ment: they do not pray, praise, and give thanks. “Neither were 
thankful.” V.21. Finally, they become senseless and wicked in their 
thoughts and reasonings concerning the proper object of worship. 
They “became vain in their imaginations.” V.21. Pretending to 
great wisdom, they exhibit the greatest folly. V. 22. Thus the 
heathen have ever corrupted the natural knowledge of God. 

C. As we study the religions of the heathen, we find that history 
confirms what Paul here says. a) Confucianism: 1) ancestor wor- 
ship; 2) worship of elements of nature; 3) worship of heaven and 
earth, father and mother. b) Brahmanism: a system of pantheism; 
also of polytheism: twenty-five millions of gods. ce) Greek systems: 
Stoicism, Epicureanism, polytheism. d) Zoroastrianism. e) Islam. 
Hence, they are without excuse. V.21: “When they knew God, they 
glorified Him not as God.” Such terrible sins move God to right- 
eous wrath. 
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2. 

A. By their unrighteousness and wickedness the heathen move 
God to just anger and punishment. In the first part we learned how 
the heathen suppress the truth; we shall now learn how this sup- 
pression of truth leads them from one vile transgression to another. 
a) For the glorious, incorruptible God they substitute 1) the image of 
corrupt man. V.23: Degradation! 2) Birds. Egypt. A viler form 
of idolatry. 3) Four-footed beasts: oxen, cats. A lower stage. 
4) Creeping things: crocodiles. As they reject God and abandon 
the natural knowledge of God, their pollution becomes all the more 
horrible and vile. Their ungodliness, their transgressions of the 
Commandments of the First Table, are deliberate. Nothing but the 
rankest idolatry can satisfy their depraved minds. b) In consequence 
of their idolatry they commit the vilest crimes against nature and 
themselves. V.24. What a cesspool of iniquity! 

B. By doing this, they move God to just anger and punishment. 
a) For the wrath of God is revealed from heaven. Both their con- 
science and their experience proves to them that the great God in 
heaven is angry with them. b) Modes of punishment: 1) God sur-, 
renders them to their rank idolatry. V.25. 2) God gives them up to 
uncleanness, to abominable sins, which they commit with delight. 
V.24. There are other modes of punishment, which Paul, however, 
does not describe here. There is, lastly, eternal damnation. 
Rom. 6, 23. $ 

C. Is God unjust in condemning the heathen? Indeed not! 
a) The heathen reject God; God is just in rejecting them. Hos. 4, 6. 
_ b) The heathen wilfully and deliberately transgress God’s command- 
ments. God holds them responsible. Deut. 27,16. c) The heathen 
defile themselves. God, therefore, is just in casting them out. Ley. 3, 
15.17; 2 Cor.11,2; 1 Cor.6,15. d) It is true, they have not the 
written Law. But they will be condemned without the Law. Rom. 
2,12; Luke 12, 48. 

D. The great warning. a) If God punishes the heathen, what 
will be our punishment if we are unfaithful? Rom.2,23. b) The 
remedy: Mark 16,16; Luke 15, 10. J.T. M. 


PS, 115, 4—11. 

No one doubts that there are many fools in the world. Men are 
only too ready to apply this name to others, and because folly gen- 
erally spells failure in family or business or social affairs, men are 
inclined to look upon any temporary: failure as a certain indication 
that a fool has brought it upon himself. How unjust and cruel! — 
Have we no better criterion than that? We Christians have. The 
Word of God tells us infallibly who the fools are. In our text it 
presents to us one large class of fools whom the world very often 
considers wise, but who are fools nevertheless. 
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IDOLATROUS FOOLS. 


1. Our text pictures their madness. 

a. Idolatry is unreasonable. Consider the words of the text: 
vv.4—7. Think of it! Real men, endowed with reason, falling down 
before an image! —e. g., the image of Nebuchadnezzar; Caesar 
worship; ancestor worship; birds; quadrupeds; reptiles. Israelites 
proclaiming an image of gold—earrings yesterday, a god to-day — 
to be their god. This folly was often committed in the dark, in 
secret. 2 Kings 17,9; Ezek.8,12. Could there be any greater folly 
than for man, endowed with reason, to worship things made of metal, 
having no ability to speak, or to see, or to breathe, or to handle, or 
to walk? 

This idolatry is not restricted to the heathen. Men to-day wor- 
ship the dollar, reason, secular education, art or science, the auto- 
mobile, the radio, good eating, and fine clothing. Men supposed to 
be very learned and very saintly call upon the dead (canonized 
saints) or Allah; others call upon the Great Architect. 1 John 2, 23; 
2 John 9; Rom. 8, 9. 

b. But idolatry is folly because it is also corrupting. Text, v. 8. 
It makes the idolater like unto his idol. Is. 41,29; 44,9f.; 1 Cor. 
12,2; 8,4. Idolatry has always led to immorality. It not only cor- 
rupts the mind and reason, it also sears the conscience, prostitutes 
and defiles the body. “Aaron saw the calf and the dancing.” Worship 
of Venus, Aphrodite, Saturnalia, Moloch, sacrifice of human beings 
(the Aztec races of Mexico). Whole nations and continents infected 
and corrupted. The nations of Canaan, Egypt, Israel, Greece, Rome, 
Africa. 

Such abuse of God’s gifts, demoralization, such brutality and 
worse than beastliness, arouses God’s anger and brings upon the 
offending fools the curse of Him who has said: “I am the Lord, that 
is My name; and My glory will I not give to another.” Is. 42, 8. 

APPLICATION. — Certainly we ought to stand aghast at the folly 
and corruption of idolatry. Shame and contrition should take hold 
of us at the fearful corruption of our own hearts that such thoughts, 
desires, and inclinations can enter our heart, and we ought to give 
heed to that which our text also impresses upon us. 


2. The text points out the cure for these fools. Text, vv. 9—11. 

a. It is not sufficient to show these fools how unreasonable and 
corrupting is their idolatry. Man’s heart must cling to something. 
Man must be shown the true God and Lord. Who is this Lord in 
whom all who fear the Lord are to trust? It is the Lord of the 
psalms; it is the Lord of the Bible; it is the God of Abraham, 
Isaac, and Jacob; it is the God of David; it is the Triune God; 
it is that God of whom Jesus said: “No man hath seen God at any 
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time; the only-begotten Son, which is in the bosom of the Father, 
He hath declared Him.” John 1,18. It is that Lord who is wor- 
shiped when we worship the Lord Jesus, even as God Himself tells 
us: “All men should honor the Son even as they honor the Father.” 
John 5,23. That is the God who “hath done whatsoever He hath 
pleased.” He is the very opposite of the idols. What a contrast! 
He has not only made the eye, but He sees all things; He has not 
only made the hand, but He Himself has made all things; with Him 
nothing shall be impossible. He has not only made the foot, but He 
is present everywhere. That is the highest wisdom, to worship this 
God and to be devoted to Him with all our powers. He is life itself, 
He is wisdom itself, He is love itself, He is the Alpha and the 
Omega, the Beginning and the End, the First and the Last. The 
fear of the Lord is the very beginning of wisdom. 

b. All His works, everything we see, proclaim the wisdom, power, 
skill, and supremacy of this Lord. Ps.19,1—3; 33,6; 145, 15.16. 
. e. Our text repeats that this true God is a help and shield. He 
offers such help as we sinners need: forgiveness of sin and spiritual 
strength to resist and overcome temptation. Ps. 130,3.4; Eph.1,7; 
2 Tim. 1, 12. He has given us a definite, a fixed revelation to 
guide us. Ps.119,105. He has given us promises and has fulfilled 
them, fulfils them daily, and will fulfil them in days to come. Josh. 
21,45; Matt. 24,35; 28,20; 2 Cor.1,20. _ 

APPLICATION. — “Examine yourselves,” etc. 2 Oor.13,5. “Lord, 
I believe; help Thou mine unbelief.” Mark 9,24. “Ye are the light 
of the world.” Matt. 5, 14. 

Cleveland, O. Hero. W. BARTELS. 


1 COR. 2, 9—13. 


The Bible is the most widely circulated book in the world, having 
been translated into 770 different languages and dialects. (Bunyan’s 
Pilgrim’s Progress ranks next: 107 translations; Luther’s Small 
Catechism: 83.) We Christians rejoice over this vast circulation of 
the Bible because of Matt. 24,14; Rev. 14, 6. 

Without parallel is the history of its composition: when the last 
book of the New Testament was being written, Moses, the writer of 
the first portion of the Old Testament, was dead 1,400 years; 
66 writings contributed at various times and places by over 40 writers. 

We Christians, however, are above all interested in the wonderful 
contents of this Book: its wonderful histories, doctrines, prophecies, 
psalms. It tells of “the wisdom of God in a mystery, even the hidden 
wisdom, which God ordained before the world unto our glory,” 1 Cor. 
2,7; of “the things which God hath prepared for them that love 
Him,” v.9; of “the deep things of God,” v.10; of “the things that 
are freely given to us of God,” v.12; of “the things of the Spirit of 
God,” v.14; in short, of the Gospel of Jesus Christ. 
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Whence these wonderful contents of the Bible? Who is its 
author? Is it, as many claim, the production of human genius — 
Moses, David, Isaiah, Paul, John, ete.? Let us see what our text 
says concerning the origin of the Bible. 


IS THE BIBLE THE PRODUCT OF MAN’S WISDOM, OR IS 
IT GOD'S REVELATION? 


Our text answers most clearly and emphatically: — 


1. It is not, and cannot be, the product of man’s wisdom. 
2. It is, and only can be, God’s revelation. 


if; 


A. The Bible is not the product of man’s wisdom. Brief ref- 
erence to context, 1, 18—2, 8: human wisdom (philosophy) versus 
God’s wisdom, the Gospel. “But.” Paul begins his statement on the 
origin of the Bible with an Old Testament quotation (not verbatim) : 
v.9. Is. 64,4, literally: “For from of old men have not heard, have’ 
not perceived by the ear, eye hath not seen a God [Luther and 
Authorized Version, “a God”] besides Thee, who worketh [will do] 
for him that waiteth for Him.” Isaiah says: “for him that waiteth 
for Him”; our text: “for them that love Him.” Isaiah spoke to 
those who waited (hoped) for the Messiah’s appearance; St. Paul, to 
those who love Him who had actually appeared, 1 John 4,19, and 
“love,” and “look for,” His second glorious appearing, 2 Tim. 4, 8; 
Titus 2,13. The words “neither have entered [lit., have come up] 
into the heart of man,” a Hebraism, are found Jer. 3,16: “Neither 
shall it [scil., the ark] come to mind” (kt., shall it come [rise] up 
into the heart). See context there. Is the wonderful Gospel- 
message of the Bible or even a faint inkling of it found in Buddha, 
Confucius, Socrates, Mohammed, or any other writings resulting 
from human wisdom or philosophy? No man, not even the wisest, 
says Paul, discovered by his own mental or intellectual effort “the 
things of God.” 

B. But Paul argues further: The Bible, in the very nature of 
the case, cannot be the product of man’s wisdom. Why not? V.ila 
(literally): “For who among men knoweth the things of a man 
except the [very] spirit of the man [which is] in him?” No man 
knows, or can know, the thoughts, desires, intentions, and motives of 
another man’s mind or heart, for no man can look into another man’s 
heart. Man is limited to knowing only his own inner self. Hence 
the highest wisdom to which man could possibly attain is Socrates’s 
“Know thyself.” And yet, in the light of Christian teaching what 
a pitiable self-knowledge was Socrates’s! — There is only one way of 
knowing what is in another man’s spirit, if he truthfully, honestly, 
tells us what his thoughts, intentions, and desires are. 
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If such is man’s pitiable limitation as to knowing the unex- 
pressed thoughts and intentions of his fellow-men, how can he pos- 
sibly discover what the thoughts, intentions, and plans of the unseen 
God are? “No man knows, or can know, by his own mental effort the 
things of God.” V.11b. There is but one who can know (imme- 
diately, directly) the things of God: God’s own Spirit. 

Hence the Bible is not, and cannot be, of human origin. 


2. 


A. But if no man has known, nor is able to know, “the mind of 
the Lord,” v.16, in his quest for wisdom, how did Paul and the other 
apostles come to know “the wisdom of God which God ordained from 
eternity unto our glory”? How did he and the other apostles come 
to know “the things which God hath prepared for them that love 
Him,” “the deep things of God”? Answer (v.10): “God hath re- 
vealed them unto us by His Spirit.” Could a most momentous fact, 
a vital religious doctrine, be stated in plainer, simpler, clearer words? 

The Spirit of God, who “searches [same‘verb as in John 5, 39] all 
things, yea, the deep things of God,” the Holy Spirit, who is om- 
niscient, revealed — for He alone knows them and can know them — 
“the deep things of God,” “the hidden wisdom,” v. 7, to Paul and the 
other apostles, that they might know, grasp, understand them. They 
had received, “not the spirit of the world,” which proudly seeks after 
“wisdom” according to an impossible method, “but the Spirit which 
is of God,” that they might know the things that were freely given 
to them by God. V.12. Not by their own reason or strength did they 
know the Gospel of Jesus Christ; the Holy Ghost revealed it to 
them. For natural man cannot know “the things of the Spirit of 
God.” V. 14. 

But the apostles were not to keep this knowledge, revealed by the 
Spirit, to themselves. They were to utter it, make it known, pro- 
claim it, preach it, to all nations. Did the operation of the Holy 
Spirit cease in this activity and leave the apostles to their own re- 
sources? What does our text say? 


B. V.18a. Note well that just as Paul before negatived the idea 
that men can “know” the things of God, so he here negatives the 
thought that the words in which they state their doctrines are taught 
by human wisdom. And yet, at all times there have been such as 
have claimed the very things Paul here expressly rejects. The Holy 
Ghost taught the words which the apostles employed in their teach- 
ing, just as He “spake by the prophets” in the Old Testament. 
Nicene Creed. 2 Pet.1,21. “From God” they spake, moved by the 
Holy Ghost; Acts 2,4: “as the Spirit gave them utterance”; Matt. 
10, 19.20 (very important): “how or what ye shall speak.” In both 
their oral and their written teaching the apostles “compare” (match, 
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suit to, combine) “spiritual things with spiritual” (words). Whence 
such words, for instance, as “Spirit,” “Holy Spirit,” “eternal,” 
“heaven,” “regeneration,” “resurrection,” “Judgment Day,” etc., with 
their deep spiritual signification? The only explanation: God’s Holy 
Spirit taught the spiritual words to His spokesmen and penmen. 

OC. “Speaking,” “uttering,” here, of course, implies both oral and 
written communication. Additional proof: In this very letter, chap. 
14, 37, “the things that I write” are the commandments of the Lord. 
Rev. 14,13: “Write.” 2 Tim. 3,16: All Scripture is “God-breathed.” 
(Catechism, Qu. 5.) — 

We have studied a most wonderful text, my friends, one which 
seems to be unknown to many present-day teachers and students of 
the Bible. May that same Spirit of Truth, who guided the apostles 
into all truth, John 16, 13, cause us to “discern spiritually,” chap. 
2,14, the wonders of God’s Word. Luke 11, 28. 

Concordia, Mo. O. W. WISMAR. 
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“Symphonic Sermons. 


A new book, Symphonic Sermons, purporting to present “a new 
method in homiletics,” was put on the market a few months ago. 

The Introduction to the book says: “Here is something new. 
The symphonic sermon theme is unique, practical, usable. It is a new 
method of homiletics that Dr. Wm. L. Stidger has evolved.... The 
plan that he adopted was to get two lines of poetry which exactly 
summed up the thought that he wanted to set forth in his text. 
[Italics our own.] Then, after every illustration in his sermon and 
after every division, he would sing this symphonic theme into the 
hearts of his congregations, linking it up with his text. This young 
preacher and student of psychology soon learned that his congrega- 
tions liked this symphonic theme. They liked the swing and sweep 
of it. They liked the melody of it. He learned that the language of 
the spiritual is always poetry. Hence the popularity of the singing 
psalms. He learned that people like rhythm, rhyme, and melody in 
the presentation of sermonic truth. His symphonic sermons became 
so popular that, after trying them out irregularly for five years, he 
has finally adopted this method as a regular vehicle for the Sunday 
morning sermon [Italics our own.] ... He tells of how many years 
ago he preached a symphonic sermon theme on Atheism, using two 
lines from Alfred Noyes: — 5 


Bo’sin Bill was atheist still, 
Except, sometimes, in the dark. 


:* Symphonie Sermons. A New Method in Homiletics. Seventeen ser- 
mons and one hundred and sixty themes. By William L. Stidger, D. D. 
330 pages; $2.50. (George H. Doran Company, New York, N.Y.) 
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He wanted to show that most people who profess to be atheists are 
not really unbelievers in the dark, in the tight places, when death 
comes. Five years later this young minister went back to his old 
church where he had preached his first symphonic sermon and found 
an old doctor who was still quoting that couplet, and in whose mind 
that sermon had stood out because of the singing theme that carried 
the central idea of the thought. Some writer has well said that 
‘a verse oft catches him whom a sermon flees.’ That is the philosophy 
at the heart of this new method of preaching, according to 
Dr. Stidger. He insists that the theme must not exceed two lines, 
because two lines can be remembered easily. Even children remem- 
ber them. Dr. Stidger says that the theological seminaries and the 
science of Homiletics have not produced a single new idea in preach- 
ing in a hundred years [Italics our own]; that the preaching 
methods of our fathers are still our own. He says that people are 
getting weary of the hackneyed ‘first, secondly, thirdly,’ and ‘in con- 
clusion’ that they have to listen to with monotonous and deadly 
regularity. They get tired of the same framework, the same type of 
outline, the same approach, the same divisions, the same method. 
They hunger for something new from their preacher. The symphonic 
sermon gives a new method and a new approach.” 

In his new book Dr. Stidger has seventeen different sermons to 
illustrate his “new method” and, in addition to this, more than one 
hundred sixty themes and several outlines for symphonic sermons. 

“Not a single new idea in preaching in a hundred years!” Now 
a book with “a new method in Homiletics”! What preacher would 
not eagerly reach out his hand for such a book! We do desire — 
God help us! — ever to cling to the old Gospel of the vicarious atone- 
ment, for by it alone the souls of men can be saved; but, as the 
history of preaching shows, the method of bringing this Gospel to 
men may vary. If we can adopt a new method, which will better 
serve the preaching of the old Gospel in this age of spiritual indif- 
ferentism and spiritual lethargy, why should we hesitate? A book, 
therefore, which promises a “new method in Homiletics” ought cer- 
tainly not to be carelessly laid aside. 

In justice to the author and to the publisher, and in order to 
enable our readers to form a judgment of their own, we shall, by 
means of quotation and summary, give a sample of Dr. Stidger’s 
symphonic sermon idea. 

The eighth sermon in his book is on the text, “But we see Jesus.” 

- Heb. 2,9. The sermon has this introduction: — 

“Edna St. Vincent Millay’s poem ‘The Concert,’ from The Harp- 
Weavers, is an unusually beautiful poem with a striking spiritual 
implication, which I want to use as a setting for this symphonic 
sermon. This young girl poet tells her lover, or her husband, or both, 
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likely both, — for she has but recently been married, — that she wants 
to go to the concert. The husband wants to go along, but this girl 
says no. Why? 
Because you are too much my lover. 
You would put yourself 
Between me and the song. 
She tells him that, if she goes alone, her body will die in the chair 
as she listens to the beautiful music, and she will be remade in her 
body and in her soul. Armies will march for her in the music. 
A town will be stormed where women await their lovers from battle. 
Up the line a silver runner will come bearing a white banner. That 
runner shall be a white Sir Galahad. It will all be a beautiful pic- 
ture, and something will happen to her soul because she has spent an 
evening with beautiful music. She tells her lover what will have 
happened to her: — 
Come now, be content; 
I will come back to you, I swear I will; 
And you will know me still. 
I shall be only a little taller than when I went. 
Let us use this as a symphonic theme: — 
Come now, be content; 
I shall be only a little taller than when I went. 
Paul is writing to the Hebrews. He is trying to tell the Hebrews 
how they can grow a little taller in their souls. The whole of Hebrews 
is trying to set forth that great and adventuring truth of how to 
make people taller than they were in their souls. The Bible has said 
somewhere that nobody, by merely wishing it or by thinking it, can 
add one inch to his physical stature. That is very plain. The Bible 
was not written particularly to add cubits to weight or inches to 
stature, but it was written to make folks taller in their spiritual lives. 
So Paul tells the Hebrews that they can grow taller, and he gives 
them the definition of how to grow taller in their souls. It is a simple 
definition. It has only four words in it: ‘But we see Jesus’ And 
seeing Jesus, we have grown taller in our souls. Nobody can see 
Jesus and not grow taller in his life and in his immortal soul. 
Come now, be content; 
I shall be only a little taller than when I went.” 

After this introduction follow the four divisions: Division One: 
Lovers of Giants We Human Beings Are; Division Two: We 
Human Beings Are Instinetively Hero Worshipers; Division Three: 
We Have Grown Taller in Our Souls by Looking upon Spiritual 
Giants; Division Four: We Grow Taller Because People Have Faith 
in Us. 

In Division One the preacher says: “We human beings like any- 
thing that is physically big.” He speaks of giants, big ships, big 
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engines, big buildings, etc. He then makes his application by saying: 
“Tt is because we know that we shall have grown taller because we 
look upon these colossal things. We know that, once having looked 
upon them, we can never be the same little souls again. It is because 
they lift us up and make giants of us: — 


Come now, be content; 
We shall be only a little taller than when we went. 


And so shall it be when we have looked upon the colossal Christ, and 
the sky-high cross of white on which He died; we shall have grown 
taller: ‘For we have seen Jesus!’ ” 

In Division Two the preacher says: “We like to think on great 
men as much as we like to think on great things.” The preacher 
speaks of Olympian men, such as Goethe, Frederick the Great, Oliver 
Cromwell, Napoleon, Lincoln, Shakespeare, Roosevelt, Moses, Isaiah, 
John, Paul; and even Jesus he mentions together with these. (!?) 
After calling attention to these big men, the preacher makes his 
application as follows: “The world has looked upon these gigantic 
statues for many ages, and the world is continually growing taller 
because the world gazes upon these great souls. 


Come now, be content; 
I shall be only a little taller than when I went. 


For ‘we have seen Jesus,’ and we are taller because of that sight 
of Him.” E 
His Division Three the preacher begins with these words: 

“T believe that this sermon teaches us that no human being can look 
upon a spiritual thing, can be in a spiritual place, can sit in a spir- 
itual atmosphere, and not grow taller thereby.” The preacher speaks 
of people coming to church and hearing the sermon and attending 
the prayer-meeting. He tells the story of a shiftless, no-good boy who 
“started coming to church three years ago.” The result the preacher 
gives in these words: “The cumulative effect of sermons, prayer- 
meetings, the atmosphere of good people, the story of Christ, the 
story of the Cross, is a grand cumulative growth! 

Come now, be content; 

That boy is only a little taller than when he went, 


for he ‘has seen Jesus’” A similar experience of a little girl is 
related. 

Referring to the temple steeple at Chicago, the preacher says: _ 
“No man shall ever look up at that steeple and not grow taller. 
I never get tired of looking at our white and illuminated cross re- 
volving against the night. I never cease to get a thrill out of its 
beautiful white form as it turns on our church top.... I never look 
upon that cross that I do not grow taller thereby. No man can look 
upon the cross of Christ without growing taller; for did not He say, 
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‘And I, if I be lifted up from the earth, will draw all men unto Me’?” 
The application then follows: “One can never see the form of Jesus 
Christ on the cross of Calvary, can never think on the sacrifice of the 
cross, and not grow taller in his soul. That is the reason why the 
story of the Cross never grows old or stale. That is the reason why 
we love to hear: — 


Tell me the old, old story Tell me the story simply 
Of unseen things above, As to a little child, 

Of Jesus and His glory, For I am weak and weary 
Of Jesus and His love; And helpless and defiled. 


The story of the Cross never grows old to humanity, no matter how 
often it is told in story, song, and poem, in play or book. Why? 
Because we are hero worshipers, and because we instinctively know 
that whenever we hear that story, we grow a little taller in our souls. 
When we come home from hearing that story, we can say to those 
we love:— (Come now, be content; 
I have grown a little taller than when I went, 

for I ‘have seen Jesus.’ ” 

Division Four begins with these words: “I have read somewhere 
that a dwarf on a giant’s shoulders is taller than the giant himself. 
Therefore I have grown taller because I have climbed up on the 
shoulders of a Hugo who wrote Les Misérables; I have grown taller 
because I have climbed up on the mighty shoulders of a Raphael, an 
Angelo, a Leonardo da Vinci; a Mazzini, a Garibaldi, a Cavour. 
_ I have climbed up on the giant shoulders of folks who had faith in 
me, and their faith has made me taller than a giant. Many things 
will make us taller; but there is one thing above all other things, 
and that is the faith that people have in us.” The preacher speaks 
of some people who had faith in him: an old schoolteacher, a woman 
who took him in when his mother died, a college professor, a brother 
minister. He makes his application in this division and at the same 
time closes his sermon with these words: “My college has had faith 
enough in me to give me a degree. That faith in me has made me 
taller. The faith of my friends has made me taller than I was. 
This faith has made me taller than I could ever have been without it, 
Like a mere pigmy I have stood on the shoulders of these giant faiths 
that my friends have had in me, and I have been able to see far. 
Faith makes all of us taller, and I believe that mothers could make 
their children taller, wives could make their husbands taller, husbands 
could make their wives taller in their spirits with a little faith and 
confidence in them. Let us stop shooting negatives and shoot faith 
into the souls of those we love. God believes in me. That faith in 
me has lifted me up until I have been tall enough to touch the stars.” 

This is a brief outline of Dr. Stidger’s symphonic sermon on the 
text “But we see Jesus.” It is true, the preacher speaks of the “form 
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of Jesus Christ on the cross of Calvary” and also of “the old, old 
story.” But while he spent much time telling other stories, he did 
not tell the old story. While he spoke of Jesus, he did not speak of 
Him as the Savior from sin, but as a great man whom “hero wor- 
shipers” must admire. We are sure that the hearers of that sermon 
on the text “But we see Jesus” did not, as a result of that sermon, 
see Jesus. But unless by faith we see Jesus, we shall not see God, 
for Jesus says: “No man cometh unto the Father but by Me.” John 
14, 6. Any method in Homiletics, be it old or new, which does not 
direct the preacher to Christ, the Savior, is worse than useless. 

A Christmas sermon preached on the text, “And lo, the star went 
before them,” Matt. 2,9, has this symphonic sermon theme: — 

“I know the path that tells Thy way 

Through the cool eve of every day.” 
A strange theme for a Christmas sermon! Just as strange are the 
divisions: Division One: Astronomers Take the Star Trails; Divi- 
sion Two: The Star Trails of the Three Wise Men from Ben Hur; 
Division Three: The Bible Is a Book of Star Trails; Division Four: 
The Rewards of the Star Trail. 

This Christmas sermon contains a little more than mere ref- 
erences to Christ, but it fails to tell in plain words who Jesus is, 
why He came to this world, what He did for sinners, and how in 
Him poor sinners have forgiveness and eternal life. But these great 
truths ought to be heard in a Christmas sermon, for otherwise there 
can be no real Christmas joy. 

As to contents, Dr. Stidger’s book of symphonic sermons cannot 
serve as a model for the Christian preacher, and the contents, after 
all, must decide the value of a book of sermons. 

But what about Dr. Stidger’s method? The method is really the 
thing which he is presenting as something “new” in Homileties, and 
something which, therefore, is intended to give new life to the 
preaching of our day and to be epoch-making in homiletic methods. 
Dr. Stidger’s “new idea” in sermonizing consists in getting two lines 
of poetry which exactly sum up the thought which the preacher de- 
stres to set forth in his text. No doubt this symphonic sermon idea 
was original with Dr. Stidger in the sense that he had never heard of 
it before, but it is not a new idea in the history of Homiletics. 
Rhymed propositions date back to the days of Bernard of Clairvaux, 
to the twelfth century. In his Homiletics Dr. Reu says: “The ques- 

_tion has been raised whether figures of speech may be used in the 
formulation of the theme. Certainly; the Scriptures use them. But 
only such figures should be used as are suggested by the subject in 
question and as will be at once clear to the hearer. If we bear in 
mind the grotesque achievements in this field by the German pulpit 
of the seventeenth century, and not a few curious things oneself has 
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heard in the nineteenth and twentieth centuries, it will not be out 
of place to utter a word of warning against this abuse. The same 
must be said of rhymed propositions, the father of which seems to 
have been Bernard of Clairvaux, and which are affected by not a few 
poeticules in clerical garb. [Italics our own.] We may indeed now 
and then use a hymn verse or stanza as theme or division, provided 
it is well known to our hearers and actually expresses what we wish 
to say. But to mount Pegasus every time he has to construct a theme, 
little becomes a mature preacher of the Gospel who feels deeply the 
seriousness and the sanctity of his calling. One of the least ad- 
mirable traits of Ahlfeld’s otherwise excellent sermons are his rhymed 
_ themes and outlines; the same is sometimes true even of the poet- 
ically gifted Gerok.” 

Dr. Stidger’s idea evidently has been to get away from the stereo- 
typed and therefore monotonous way of preaching. While, as we 
have just seen, he has given us no new idea in Homiletics, he desires 
to “introduce” another stereotyped form for that which he intends 
to displace. 

But the main objection to the symphonic sermon theme is that, 
if regularly used, the chief thought of the text will not be clearly 
presented, as it should be in the proposition of the sermon. This 
fact is very evident from the samples of Dr. Stidger’s preaching 
which we have given. And to what oddities such a “new method” will 
lead can be clearly seen from Dr. Stidger’s symphonic theme for 
a Christmas sermon: — 

“I know the path that. tells Thy way 
Through the cool eve of every day.” 


The Christmas ring, the Christmas cheer, and the Christmas joy are 
altogether missing in this symphonic theme. 

If the preacher desires to use a symphonic sermon theme, — and 
we do not say that he may not occassionally do so, — one of the fol- 
lowing would, for various reasons, better serve the purpose: — 


“°Tis Jesus Christ, your Lord and King, 
Who doth to all salvation bring.” 


* * * 
“This is the Christ, our God and Lord, 
Who in all ‘need shall aid afford.” 


* * * 
“Rejoice ye, then, that through His Son 
God is with sinners now at one.” 

Taking such symphonic sermon themes from the church hymns has 
- this advantage, that the words are known to the people, and that they ° 
will better understand and more easily remember them. 

‘That there is room for improvement in the sermonizing and the 
preaching of our day we do not deny. But such improvement must 
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be sought and worked out along different lines from those which have 
been proposed by Dr. Stidger. His “new idea” in sermonizing, both 
as to contents and method, will not serve to teach men the great truths 
which God has revealed in His Word for the salvation of sinners 
and to regenerate their hearts and lives by faith in Jesus, the God- 
man and only Savior of the world. Joun H. C. Frrrz. 
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The subscription price of this journal, beginning with the January 
number, 1925, will be $1.50 per annum. The publication, from the very 
start, was one of great importance and value for our pastors and teachers. 
Of late it has been made especially live and worth while by the incorpora- 
tion of the so-called “News Service,” the bulletin issued by the School 
Board of Synod. Secretary A. C. Stellhorn has proved himself a very ca- 
pable editor. The aim of this “News Service” is to keep “our pastors and 
lay people thoroughly informed as to the dangers threatening the Chris- 
tian day-school, and what is being done to combat the influences that are 
militating against its continued existence.” The School Journal deserves 
the support of all of us. Let us put it on a paying basis by subscribing 
for it ourselves and by encouraging others to do so. The publishers say: 
“The magazine has been materially improved, quite a number. of pages 
having been added and costly illustrations appearing in occasional issues.” 


Luther’s Preface to the Epistle of St. Paul to the Romans. By Prof. 
bee W.H.T. Dau, D.D. Price, 10 cts. 


A reprint of an article in a recent number of the Theological M onthly. 
Dr. Dau submits a few vital introductory remarks, a prospectus of the 
material contained in Luther’s celebrated Preface, and finally, as the chief 


part of the pamphlet, a masterly translation of this gem in the religious 
literature of the ages. ; 
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Outlines of Lessons for Sunday-School Teachers’ Institutes and 
Training-Courses. By Prof. Paul H. Kretzmann, Ph. D., D. D. 
Price, 20 cts. 


Wherever Sunday-school teachers are being trained in classes or are 
endeavoring to equip themselves for their work through private study, 
these Outlines ought to be procured. If they cannot be followed in detail, 
they will at least be found wonderfully suggestive. A. 


Church and Community Recreation. By Albert B. Wegener. The 
Macmillan Company, New York, N.Y. Price, $2.25. 


The author says in the opening sentence: “Although this book was 
written primarily for church-workers, any one who directs the recrea- 
tional affairs of any group will find it equally valuable.” Information 
is given on contests, entertainments, and plays. The table of contents 
will give the reader a fair idea of the subjects discussed: “The Modern 
Play Revival; Play and Religious Practises; The Nature and Value of 
Recreation; Working Principles; Suiting Play to Age and Sex; Qualifi- 
cations of Play Leaders; Recreational Management; Church Recreation; 
Recreation Affairs; Essentials; Community Recreation; Rural Recrea- 
tion.” It seems to me that the teachers in our schools and the directors 
of young people’s work might find some valuable suggestions in this 
unique book. A. 


The Kingdom without Frontiers. By Hugh Martin. The Macmillan 
Company, New York, N. Y. Price, $1.00. 


It is a pity that this book, which has a very worthy aim, namely, to 
set forth to what extent the Bible is a missionary book, is shot through 
from beginning to end with the false assumptions of negative modern 
criticism. The author writes with warmth and enthusiasm as he traces 
what he calls “the development of the revelation of God’s missionary 
purpose as recorded in the Bible.” As he sees it, Jehovah at first was 
merely a tribal deity, etc.; the gospels contain discrepancies, ete. The 
great subject of the book requires a pen whose wielder will bow to the 
words of Jesus: “The Scripture cannot be broken.” ; 


A Church Service Book. By Rev. 8. Arthur Devan. The Macmillan 
Company, New York, N.Y. Price, $1.50. 


“This book has been prepared as an aid to the minister in giving his 
people a larger share in their own public worship.” It is a thoroughly 
unionistic production. That it should ever be used in Lutheran services 
is inconceivable. Perhaps such brethren as have to draw up forms of 
service may find here some material which will be helpful to them with 
respect to phraseology and diction. A. 


Christianity and the State. By 8. Parkes Cadman. The Macmillan 
Company, New York, N.Y. Price, $2.50. 


Dr. Cadman, the famous Brooklyn preacher, is well known as a virile 
writer and speaker and as a Liberal in theology. Of his new book, which 
discusses the relations between Christianity and the State, one may say 
that it is more rhetorical than clear. The Doctor has been prodigal in 
the use of splendid words and phrases; half as many would have suf- 
ficed. A great part of the book is historical and makes interesting reading. 
The estimate given of Luther and Calvin is this: “It is probable that 
Calvin had the greater mind and Luther had the greater nature.” In 
Cadman’s opinion, Luther, in the later years, of his life, proved unfaithful 
to the principles of liberty and freedom of conscience which he had first 
promulgated and defended. One is led to suspect that the author’s knowl- 
edge of the history of the Reformation is rather superficial. The late 
war and the causes that brought it on naturally receive much attention. 
In one sense they form the theme of the book, together with the ques- 
tion how a recurrence of the catastrophe of 1914 may be avoided. The 


40 Our Mission to the Deaf-Mutes. 


author contends for the thesis that to bring about. better conditions, the 
spirit of Jesus Christ must be made to reign on earth. He is wise enough 
to see that our public schools cannot be made the means of religious in- 
struction as long as opinions on religious matters differ as they do. His 
remedy is that the churches should forget their differences and unite 
on a basis broad enough to support them all—a way which will appeal 
to one who is striving mainly for a Church which can boast of a glorious 
estate here on earth before the eyes of men, but not to one who conceives: 
the Church’s duty to be simply the preaching of the Gospel as given to us 
in the divine Word. . A. 


Our Mission to the Deaf-Mutes. 


A little over twenty-seven years ago our Synod placed on its list 
of missions one which is the first of its kind in the Lutheran Church 
of America —the Deaf-mute Mission. For many centuries little or 
nothing had been done for the deaf. Intellectually and spiritually 
they had been sadly neglected; they had been deprived of all op- 
portunities for education. The general belief prevailed that deaf- 
mutes simply could not be instructed. The Roman poet Lucretius 
stated: “No art could ever attain to the point of instructing the deaf, 
and no wisdom could ever teach them.” Even the famous Church 
Father Augustine, who lived at the beginning of the fifth century, 
made this. statement: “Those who are born deaf are forever barred 
from exercising the Christian faith, for they cannot hear nor read 
the Word, and faith cometh through hearing.” 

It is only a little over a hundred years since the deep chasm that 
separated the deaf from all their hearing fellow-men has been bridged 
over by the sign-language, as well as by the training given the deaf 
in the so-called oral method and lip-reading. Nevertheless the con- 
dition of the deaf is pitiable. Think of the poor parents when for 
the first time they notice the alarming fact that their child is deaf. 
They will never be able to speak to their child, it never hears father’s 
or mother’s voice, not one of their endearing words. Nor can it ever 
speak to them; for muteness, or rather inability to speak, is the in- 
evitable consequence of deafness. Deaf-mutes have a voice, — and 
often it is very loud and strong, — but they themselves have no con- 
ception of it and still less know how to use it. 

In the midst of happy, frolicking children the deaf child is lone- 
some and forsaken. It cannot take part in their games. Other chil- 
dren learn to speak automatically, without any trouble, by hearing 
others speak, but the poor deaf child never hears people speak and 
__therefore remains dumb. The other children go to school and soon 
learn to read and speak and understand, but the deaf brother or sister 
cannot go along, because the school would be of no use to them. 
Other children may enjoy going to church, enjoy hearing the sermon, 
the singing of hymns, the playing of the organ, the music rendered 


Our Mission to the Deaf-Mutes. 41 


by the choir, and the ringing of the church-bells; but the poor deaf 
child has no idea of music and can never enjoy it. It has no idea of 
sound, of any spoken word. To it all the world is ever in dead silence. 

It is a great blessing that deaf-mutes can now be instructed in 
the sign-language, the oral method, and in lip-reading. That, how- 
ever, cannot be done at home, but only at imstitutions especially 
erected for them. If deaf children, therefore, are not to grow up in 
total ignorance and be a burden to others, they must leave their 
homes in early childhood to attend an institution where the proper 
training and education can be given them. 

But saddest of all is the spiritual condition of the deaf. How 
are Christian parents to teach their deaf child to know itself and 
God, sin and the Savior from sin, the way to heaven and to a true 
Christian life? They cannot send it to the Christian day-school with 
the other children, nor to the pastor to be instructed preparatory to 
confirmation. And the state institutions, where the deaf must spend 
the years of their childhood are, and must be, non-religious. 

And how about the deaf adults? Are not they in as great a need 
of the Word of God as the hearing adults? The Word of God is, and 
ever will be, the only means for the deaf, as well as for the hearing, 
by which they may be brought to the saving knowledge of the Truth, 
to faith in Christ. And by the Word of God alone can their faith be 
preserved and strengthened. It is a well-known fact that people who 
after their confirmation become careless in church attendance and 
drift away from the influence of the Word of God again become spir- 
itually blind and sink into heathenism. But what can you expect of 
the grown-up deaf who have received little or no Christian instruc- 
tion? They cannot take part in the public worship of the hearing 
congregation, nor have they any opportunity to “hear” the Word of 
God in the sign-language. 

It certainly was an undertaking of far-reaching importance 
when, a little over fifty years ago, a number of our congregations in 
Michigan, under the leadership of Rev. G. Ph. Speckhard, organized 
an association whose purpose was to found and maintain a Lutheran 
school for deaf-mutes. Rev. Speckhard had been teacher at an in- 
stitute for deaf in Hessen, Germany, but had been forced to resign 
because of his faithfulness to the Lutheran Confessions and had come 
to America. But it was clearly the overruling providence of God 
which caused him to emigrate. Here he became the founder of the 
first and only institute for the deaf in the history of the Lutheran 
Church of our country. This school, which is located at Detroit, is 
not a synodical institution, but is still maintained and controlled by 
the Michigan congregations, without support from the synodical 
treasury, and has been a source of blessing to many deaf. Also, it is 
an important feeder for our Synod’s Deaf-mute Missions. 
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It was not until twenty-four years after the Deaf-mute Institute 
in Michigan was founded that mission-work among the deaf was 
taken up by our Synod. It came about in this way: In 1893 Mr. Ed 
J. Pahl, a Lutheran of Michigan City, Ind., who had been instructed 
and confirmed at the Lutheran School for Deaf, wrote the following 
letter to his former teacher at the school, Director: Uhlig: . “Dear 
Director : — Other church-bodies are caring for their deaf in preach- 
ing to them in the sign-language.” (The Catholics, Episcopalians, 
and Methodists had each started a deaf-mute mission.) “Our Mis- 
souri Synod has no such mission. But Jesus has surely given the 
command, ‘Preach the Gospel to every creature,’ also to the Missouri 
Synod. But to us deaf-mutes, who are Lutherans and intend to re- 
main Lutherans, no one of the Missouri Synod preaches. Why not? 
We are longing for it.” Director Uhlig sent the letter to Rev. Aug. 
Reinke in Chicago. At the same time it came to the notice of 
Rey. Reinke that the Lutheran deaf in Chicago were attending the 
services of a Methodist minister who was preaching to them in the 
sign-language. Immediately he set to work to learn the sign-language, 
Mr. Pahl being his teacher, and only a month later he preached to 
sixteen deaf-mutes. Naturally they were overjoyed. It was the first 
Lutheran sermon ever preached in the sign-language in America. 
A few years later, in 1896, Rev. Reinke pleaded the cause of the deaf- 
mutes on the floor of Synod, and Synod took charge of the mission. 


The deaf in our own midst are only a small percentage of the 
deaf in our country. There are many deaf in our large cities without 
any church connection, without knowledge of the Christian religion. 
They are deaf and dumb bodily and spiritually. They have a con- 
science; they know there is an almighty and holy God; they fear 
death and the dark future; they live a godless and hopeless life; 
but they know nothing of the Savior and the way to heaven. Many 
deaf claim to belong to this or that church-body, but they know 
absolutely nothing of the Christian doctrine. Some are received into 
membership, baptized and “confirmed,” without any previous instruc- 
tion, and thus many deaf are strengthened in their belief that mere 
outward membership in any church is all that is necessary for sal- 
vation. So the great majority of deaf in our country, in addition to 
being bodily afflicted, are like scattered sheep without a shepherd. 
Could our Synod do a nobler work than bringing to them the light, 
the comfort, and the temporal and eternal blessings of the Gospel? 
3 And that is what our Synod is doing through its Deaf-mute 
Missions. And through us God has wrought wonders of grace among 
them and is still making the deaf to hear and the dumb to speak — 
spiritually. He has given them the sign-language and has thereby 
built bridges for the messengers of the Gospel to the understanding 
and heart and conscience of the deaf. They now “hear” with their 
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eyes and “speak” with their hands. Words, ideas, thoughts, are com- 
municated by ingenious signs of the hands, features, and motions 
of the body. To “sign” Jesus, the deaf point to the nail-marks in 
His hands. The Bible is to them the “Jesus Book” — surely a very 
beautiful name for the Bible. To sign sin, they form a capital L 
(meaning the Law of God) with thumb and forefinger on the palm 
of the left hand and then imitate the motion made by a person who is 
breaking something forcefully. Forgiveness of sin is signed by the 
motion of “wiping out the breaking of the Law.” Triune God, or 
Holy Trinity, is signed by grasping three fingers of the left hand and 
with a stripping motion of the grasping right hand show up one 
finger. In a similar way the sign-language throughout is very pic- 
turesque, the signs being very plainly suggestive of the object or 
thought to be expressed. 

Our missionaries have succeeded in speaking and making them- 
selves fully understood also to blind deaf-mutes. Some of these most 
pitiable people, who are entirely cut off from all intercourse with the 
world, have to their own unspeakable joy, through the patient work 
of our missionaries, learned all the Chief Parts of the Christian doc- 
trine according to Luther’s Catechism and are communicant members 
of our mission. They “hear” and “see” and “speak” with their hands. 

And oh, what a blessed light has thereby risen for them in the 
darkness of their souls! The Gospel has brought to them the glorious 
Christian hope and opened before their inner vision a new world, they 
have learned to look through their dark and silent life into a blessed 
and glorious hereafter, and they are now “waiting for the redemption 
of their body.” 

God has greatly blessed our work. Sixteen missionaries are in 
the field serving over one hundred missions spread from coast to 
coast, especially in the large cities. Four organized congregations 
have their own chapel and parsonage. There are eight other organized 
congregations. At 18 state institutions for the deaf our missionaries 
have an opportunity to preach the Gospel to hundreds of deaf. 

May all our hearing Christians realize the great blessing of being 
able to hear and to speak and to see, and may God open their hearts 
and hands, that the board of our Deaf-mute Missions may be spared 
the distress of being unable to answer the increasing calls for help. 

Osseo, Minn. A. H. Kuntz. 


Kolar Gold-Fields, Mysore, India. 


In 1767 the State of Mysore became conspicuous in the annals 
of Indian history; for at that time it was ruled by the ambitious, 
cruel, and bloodthirsty Haidar Ali, who gave the English at Madras 
much anxiety and trouble. Four wars between the English and the 
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rulers of this state were conducted, and it was only after the last of 
these, which ended with the fall of Seringapatam, 1799, when the — 
inordinately and fatally vain Tipu Sultan was killed, that peace was 
established and the conquered kingdom restored to the old Hindu 
dynasty. It is even now ruled by native princes, and thus it is that 
it is numbered among the “native states” of South India. At one 
time it was considered a wealthy province; but for various reasons 
it can no longer be considered such, and if it did not possess the Kolar 
Gold-fields, its revenue would be poor indeed. 

This area, about 145 miles by road from the capital, Mysore, is 
said to have been worked by Tipu Sultan. However, much credence 
cannot be placed on this report. The fact of the matter is that gold 
was “washed” there in considerable quantity for very many years, 
and the rich deposits were found accidentally while prospecting for 
coal was being carried on. Since that time the gold-fields have been 
worked with much profit by English mining companies. The sur- 
rounding country is arid and forbidding, producing little vegetation 
other than man, in his battle with adverse conditions, has been able 
to cultivate; but the lure of gold has drawn people of all nationalities 
to this district, and the 1921 census showed that there was a popula- 
tion of 50,875 in the mining area, with an additional 36,938 in the 
sanitary board area. The work, of course, is mostly done by Indians, 
and in spite of the fact that over 7,000 casualties were recorded in 
three months, they flock to this center to descend the 6,000 to 8,000 
foot shafts and mine the precious ore. However, beginning with 
Coramandel and extending through Nandidrug, Oorgum, and Cham- 
pion Reefs to Marikuppam, the district is peopled with a floating 
population, which lives in “lines” of huts about 6 feet by 10 feet, 
built of corrugated iron or of bamboo mats with an iron roof. It is 
almost unbelievable, but as many as two families, comprising eight 
to ten souls, find shelter in one of these places, for which the name 
“dwelling” is too pretentious, — and thrive. Yes, they thrive, but 
the majority of these huts are veritable cesspools of iniquity, vice, 
and spiritual squalor. The Sanitary Board and the mining author- 
ities take all precautions to have these settlements kept clean, but 
the cleansing of the hearts is left to the Gospel, and ours is the duty 
of bringing it to the people. 

This duty we have for some years been trying to accomplish, 
though we were by no means the first on the field. As ours is a com- 
paratively young mission, our activities on the gold-fields are of 
- recent date. The Roman Catholic, Wesleyan, and S. P. G. missions 
have been working both in Tamil and English for very many years 
and have a large number of adherents. The National and Swedish 
missions do their work exclusively in Tamil, and last, but not least, 
the Missouri mission also. On the 16th of July, 1914, the first Mis- 
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souri Lutheran service was conducted in a heathen police sub- 
inspector’s house in Samarajapet, at which Rev. R. Freche officiated. 
At that service three families, numbering 14 souls, were present. But 
as far as can be ascertained, these were not Lutherans, but people 
from other missions, who had called our mission in. Thus it was that 
for about a year no missionary served the gold-fields. However, the 
men then on the field, realizing the possibilities, monthly sent a cate- 
chist to this section. Services were conducted in various places, first 
in the national church, then in the Leipzig Lutheran church, and as 
a congregation was gradually gathered, a building which was intended 
for both church and school purposes was procured. Just one year 
after the first service, in July, 1915, the first teacher was appointed, 
and both the services and the school were conducted in an inoculation 
shed, which was kindly granted us by the mining authorities. On 
my first visit to the gold-fields, while Missionary Hamann was in 
charge, this building was filled with worshipers; and it was during 
that visit that the missionary made a survey of the land put at our 
disposal by the Superintendent of Mines for the purpose of building 
the new school-chapel. Eventually, July 17, 1921, this building was 
dedicated to the service of the Lord. Rev. Kuechle, who had served 
this congregation before going on furlough, again assumed charge 
after his return and worked there till August, 1923, when the con- 
ference delegated the work to the writer. In the absence of the mis- 
sionary, who visits the station twice or three times a month, services 
are conducted by the catechist every Wednesday and Sunday. In 
addition, meetings are held in the houses of the Christians, and a con- 
siderable amount of Gospel-work is carried on among the heathen. 
Both congregation and school have grown. We now have two congre- 
gations and two schools. In Oorgum the Christians number 189 and 
in Marikuppam 64, while the number of children attending the 
Oorgum Middle School is 205, where six teachers are instructing eight 
classes, and that of Marikuppam is 39. Of these children, 35 are our 
own, and for them a Sunday-school has been inaugurated. Then, 
also, an appreciable number of both girls and boys attend our board- 
ing institutions in Ambur, and it is to be hoped that these will let 
their light shine when they eventually return to their own people or 
establish homes of their own. 

But our task is not finished. Even though the population is 
a floating one, opportunities are tremendous. Given the right kind 
of indigenous worker, with a missionary living on the field, the pure 
Gospel as the seed to be sown, the harvest should be prolific. And 
even though the converts do not remain in the fields, but return to 
their own villages, the return cannot be measured in dollars, for just 
these people help to disseminate the glad tidings, and through them 
many souls may be won for Christ. This is not a mere hypothesis. 
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It is a fact that a boy who had studied the Catechism in Kolar re- 
turned to his village, where we were not working, without receiving 
baptism. When the missionary in charge of the district in which 
this village happens to be came there for the first time, he found this 
identical boy conducting a night-school, and a number of his pupils 
knew the Ten Commandments. To-day we have a little flock of con- 
verts right there. Then also, caste and family restrictions are not 
as accentuated in the gold-fields as they are in the villages. It seems 
that the people are more open to conviction, and experience goes to 
show that they embrace Christianity more readily there than they do 
in their native haunts. All of this goes to show that we have an 
opportunity there, and even though the devil is always busy seducing 
some, deluding others, causing strife here and dissension there, the 
standard of the Cross will ever be victorious, and as long as it is car- 
ried by Missouri Synod missionaries, our work in the gold-fields 
must prosper. 
Krishnagiri, India. E. A. Norrke. 


Quite recently Missionary Milton G. Kuolt was transferred from 
Ambur to the Kolar Gold-fields. He now has charge of our work in 
that section of India. As he will have to meet especial difficulties, let 
us not forget to inelude him and his work in our intercessory prayers. 

FREDERICK BRAND. 


Mohammedan Mission at Vaniyambadi, India. 


In a recent report to the Board of Foreign Missions, Dr. Adolph 
A. Brux, our missionary to the Mohammedans, tells about the con- 
version and baptism of a Mohammedan. An excerpt of his report 
follows: — 


“I am writing this report with unusual feelings of gratitude 
toward God and with earnest prayers for the coming of His kingdom 
with power to the Mohammedans. For on Sunday evening, August 17, 
I baptized our first Mohammedan convert, a man, thirty-five years of 
age, who now bears the name of Abdul Masih, 7. e., ‘Servant of the 
Messiah.’ His Mohammedan name was Baha-ud-din, ‘Glory of the 
Religion,’ but because of its Mohammedan associations he preferred 
to take a new name. 


“The story: of Abdul Masih’s conversion is as follows: About two 
— years ago our catechist in Thuriyeri gave Baha-ud-din a Tamil New 
Testament; through reading it he became an earnest inquirer. He 
remained in touch with the catechist and discussed religious matters 
with him. The seed required time for germination and growth. After 
about two years Baha-ud-din declared himself ready to become a 
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Christian and to be baptized. In the early days of July, 1924, the 
catechist brought him to Brother Harms and explained his case to 
him. Brother Harms decided to instruct him for baptism in Tamil, 
while I undertook to read the Gospel of St. John with him in Urdu. 
But Baha-ud-din soon expressed the desire to learn the necessary por- 
tions of the Catechism in Urdu, this being his mother tongue, and 
I then took over his preparation for baptism also. I translated the 
Commandments, the Creed, and the Sacrament of Holy Baptism into 
Urdu for him, the two former without explanation, and last week 
I translated the form for baptism of adults, as given in Lutheran 
_ Forms for Sacred Acts. 

“The service on Sunday evening took place in my bungalow. It 
was pretty much of a polyglot affair. The hymns were sung in Eng- 
lish, Brother Harms gave a brief address in Tamil, and I performed 
the baptism in Urdu. 

“Abdul Masih is very eager to carry out Christ’s command, ‘Go 
ye therefore and make disciples of all nations,’ especially among his 
former Mohmamedan brethren, and has asked me repeatedly and im- 
patiently to prepare him for work among them. His education is 
not such that he is likely to become a pastor, but he may prove to 
be excellent material for the making of a colporteur. 

“Of course, such a man is himself a work of God, and all I can 
do for him can be no more than being instrumental in fitting him for 
the work which he is to do. God Himself must mold his heart and 
mind. But there are circumstances that speak in favor of his being 
able and willing to do such work. In the first place, Abdul Masih is 
practically alone in the world. His wife, from whom he had been 
separated for several years, died a few weeks ago, and his son is with 
his wife’s relatives. Perhaps these factors made his acceptance of 
Christianity easier than it might have been otherwise. Another 
strong point in his favor is his fearlessness. In the course of a con- 
versation on Luke 14, 25—27 he said that he was quite ready to give 
up his life, if need be, emphasizing his words by the dramatic gesture 
of passing his forefinger across his throat like a knife. 

“His only temporal care now is the selling of his field in Alan- 
gayam, a village about eleven miles from here, even though it must 
be done at a sacrifice of Rs. 111; for it has become known there that 
he has become a Christian, and that, of course, has depreciated the 
value of the ground. Once the field has been sold, Abdul Masih 
will live in one of the go-downs on our compound and give part of 
his time to preparation for his work, the rest to work on the com- 
pound. A part of his training will be practical, z. e., I shall take him 
to villages where he knows of a number of Moslems who are ‘ready to 
become Christians,’ as he says, and thus gradually lead him into the 
work of bringing these men to Christ. 


48 Mohammedan Mission at Vaniyambadi, India. 


“Abdul Masih’s conversion is indeed a big event for us all. You 
have, no doubt, taken up the work among Moslems with the deter- 
mination of waiting many years, if necessary, for fruit, even as I had 
determined for myself to labor patiently during long years even 
though results should not appear; but behold, after having been in 
the country, not to say in the work, only seven months, God has 
granted us ‘sweet first-fruits, an earnest and a pledge of an entire 
harvest. The harvest is already ripening, and is ripening fast! 
Though my Bible class has been disbanded, the good work is still 
going on with individuals. The boys are making quite regular visits 
to the bungalow and talking over religious matters with me. They 
read the Bible in private as they find occasion and are eager to peruse 
controversial literature, both in English and in Urdu. Asa result of 
this, their mental attitude has changed quite markedly; they come 
not so much to dispute as to learn. — 


“Since I wrote the above, a few days have passed, days in which 
I have been kept busy dealing with men and boys who came to see 
me for the purpose of discussing religion with me. Saturday, from 
7.30 A.M. to 12.30 p.m. and again from 5.45 to 7.30 p.M., was thus 
taken up. Yesterday morning the fruits of this kind of work ap- 
peared. A youth of eighteen years who had been here a number of 
times recently, and who read some of the literature which I had given 
him, came to see me and, after a few words of greeting, asked for 
a piece of paper. I gave him a sheet, and he sat down and wrote the 
following note in Urdu: — 

“Salam. Let it be clear that this is another [different] story. 
The purpose of my coming to you was: Your religion has become well 
known to me, I have accepted it from my heart. This is not to be 
made known to anybody. I am weary [sick] of Islam. I adjure you 
by your Prophet [Jesus Christ] not to make this known to anybody. 
Your humble writer, Abdul Wahhab.’ 


“The writer is an orphan and has the use of but one arm, the 
other being completely paralyzed. In the course of the conversation 
he declared his readiness to receive baptism, and he is now being in- 
structed. Being a minor, under the guardianship of an uncle, his 
case presents some difficulties, to me from the legal point of view, to 
the boy from the Mohammedan standpoint. The boy is being closely 
watched by his uncle and by his friends and has on one occasion been 
locked up in the house for a day so as to prevent him from coming to 
_-see me. I know that God is watching over him. 


“A number of other boys are making regular visits and seem to 
be earnest inquirers. God grant that they be led to see there is 
salvation only in Christ!” 


——— 


